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Abstract

The present study adopts a Feminist Critical Discourse Analysis (FCDA) approach (Lazar,
2005) to critically examine the way women are represented in four Algerian news outlets.
More specifically, it aims at uncovering the main discourses and ideologies embedded in
two Arabophone and two Francophone newspapers in Algeria between 2016 and 2021. This
period witnessed social and political changes that challenged hegemonic beliefs about
women in Algeria. Therefore, the aim of the thesis is to investigate whether the selected
newspapers represent this change in their discursive construction of women by analysing
their linguistic and visual texts. Since the Arabophone and the Francophone newspapers
have different ideological affiliations, the present thesis seeks to compare between the two
types of newspapers to see whether this influences the way they portray women in their
texts. The Arabophone newspapers chosen for the research are Echorouk El Yawmi and El
Khabar. As for the Francophone ones, El Watan and Liberté have been selected. The data
of the study are analysed using the three-dimensional model proposed by Fairclough (1989;
1992), which consists of the categories of description, interpretation, and explanation.
Based on these levels of analysis, the results of the study reveal a complex interaction of
diverse perspectives on women in the newspapers. Hegemonic discourses that reinforce
imbalanced power relations between women and men are particularly prominent in the
Arabophone newspaper Echorouk El Yawmi. The El Khabar newspaper contains both
hegemonic and non-hegemonic perspectives on women. In contrast, the two Francophone
newspapers predominantly adopt a progressive stance on gender relations in their texts.
The results of the study, hence, show differences in the way women are positioned in the

Arabophone and Francophone newspapers in Algeria.
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Chapter One

General Introduction

1.1. Introduction

The present chapter represents a general introduction to my research project and this
introductory part of the chapter aims to demonstrate the structure of the chapter and the
concern of each of its sections. The main objective of this introductory chapter is to
demonstrate a clear explanation of the topic under examination. First, the research
problem and research aims are outlined in Section 1.2. After that, based on the objectives
of the study, the research questions that the thesis seeks to answer are identified in Section
1.3. This is followed by a discussion of the key motivations behind conducting the research
study in Section 1.4. Finally, this introductory chapter concludes with an outline of all the

thesis chapters and a brief description of the content of each chapter in Section 1.5.

1.2. Research Problem and Research Aims

Gender is an important category of social life. We live in a world where it is nearly
impossible to perceive people without considering their gender, along with other social
categories like race, ethnicity, and age, as these factors significantly shape our
understanding of identity (Jule, 2017). In fact, gender is often linked to the biological
differences between women and men i.e. sex (Eckert and McConnell-Ginet, 2013). This
connection serves as the foundation for organising social structures by assigning women
and men distinct social roles and social positions (Freedman, 2001). The expression ‘Men
Are from Mars, Women Are from Venus’ (Gray, 1992:4) sums up this idea by suggesting that
women and men are naturally different as if they belong to two different planets. However,

as Jule (2017:4) indicates, ‘...gendered roles have less to do with which sex we were born
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with and more to do with our surrounding society’s values, norms and expectations’.
Indeed, gender distinctions made on the basis of the biological sex of individuals have
resulted in the creation and perpetuation of gender inequalities. In this context, Schippers
(2007) states that social divisions made according to biological differences maintain a
system where men are positioned as dominant and the ‘norm’, while women are relegated
to a subordinate 'other’. This indicates that gender operates as an ideological structure that
divides individuals into women and men based on dynamics of domination and
subordination (Lazar, 2005). This dominance tends to go unnoticed within a community as
it becomes normalised through the internalisation of gendered norms and expectations
(Lazar, 2005). An important question that can be asked regarding this issue is: how gender
norms are maintained and perpetuated in society? Societal institutions such as the family,
educational settings, workplaces, governments, and the media play a crucial role in
producing and maintaining widespread beliefs about gender (Litosseliti, 2006). The media
hold significant influence by actively shaping and constructing beliefs about gender through
the use of language and various semiotic modes. In this vein, Santoniccolo et al. (2023:1)
state: ‘[almong the many sources of influence on gender representations, media occupies
an important space’. Indeed, the linguistic and semiotic structures employed in the media,
and other institutional settings, play a key role in creating and shaping our gendered selves.
Therefore, the present study, by focusing on the institution of media, investigates how news
media serve as sites for constructing assumptions about gender. It specifically explores the
way women are represented through the linguistic and visual elements of news media texts,

with a focus on the Algerian social context.

Algerian society, like many other societies in the world, is structured around rigid
gender divisions. In examining the role of Algerian women from colonial to postcolonial

times, it can be noticed that it went through a number of changes. The colonial era in
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Algeria was characterised by extreme patriarchy (Amrane Minne and Abu Haidar, 1999).
Yet, during the war of independence (1954-1962), Algerian women challenged gendered
expectations by actively participating in the struggle for independence against the French
coloniser (Turshen, 2002). After the Algerian revolution, the country witnessed the
establishment of patriarchal laws, notably the family code, in addition to the emergence of
Islamic fundamentalism in the 1990s that put women in a subordinate position (Salhi, 2003;
2010). However, starting from 2000s, the field of women’s rights in Algeria has witnessed a
considerable development by the introduction of some reforms and the enactment of new
laws in favour of women, aimed at promoting women’s empowerment (Tripp, 2019a). The
amendments particularly targeted the family code by granting women more rights
concerning marriage, divorce, child custody and so on. In addition to changes in the family
code, reforms also extended to the status of women in the public sphere, particularly their
role in politics and the business market. Additionally, the Algerian protest movement
against the political order, known as ‘Hirak’ (explained in Section 2.6 of Chapter Two), which
started in 2019 and ended in 2021, gave a different image of Algerian women through their

active participation and engagement in the movement alongside men (Tripp, 2019b).

All these recent changes in women’s role and status in Algerian society raise the
following question: do the Algerian press represent this change in women’s role through
their portrayal of women in their texts? More precisely, does the Algerian press reinforce
stereotypical gendered beliefs in society, or does it actively challenge and reshape them?
To provide an answer to this question, my research project, within the framework of
Feminist Critical Discourse Analysis (henceforth FCDA) (Lazar, 2005), questions the
representation of women in four Algerian news outlets. More specifically, it strives to
uncover the main discourses and ideologies about women that are embedded in the

linguistic and visual texts of two Arabophone and two Francophone newspapers in Algeria
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between 2016-2021, by focusing on International Women’s Day (henceforth IWD). The
rationale for choosing this day is that it constitutes a feminist day that is commemorated
each March 8 to advocate for women’s rights and gender equality. By critically examining
the texts of the chosen newspapers, the present research demonstrates whether they
reproduce or challenge dominant discourses on gender, in light of the recent efforts by the
government to advance women’s rights in the Algerian society and the active involvement
of women in the protest movement. It starts from 2016, coinciding with the last
constitutional amendment in favour of women, which mentions the state’s commitment to
attain equality between women and men in the job market and promote women to
leadership positions. The study continues till the recent protest movement (2019-2021),
during which women actively participated as ‘agents’ advocating for social and political

change.

The central argument of the present thesis is that language and other semiotic
means are not simply a means of communication; rather, they are means of exercising
power (Blommaert, 2005). This critical view of language and semiotic modes is held by
FCDA whose main characteristic is its account of the way linguistic and non-linguistic
structures are used to create and maintain relations of power between women and men.
However, while our particular use of language (along with other semiotic modes) can
perpetuate unequal power dynamics, it also serves as a tool to contest and challenge this
power, ultimately aiming to bring about social change (Sunderland, 2004). By embracing an
FCDA perspective, the present study aims to critically examine the way women are
portrayed in Algerian news media to determine whether these representations reproduce
or challenge unequal gender power relations through visual and linguistic choices. This
research also explores how these choices are manifested in the data by describing their

realisations. To achieve the aims of the present study, two Arabophone and two
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Francophone newspapers in Algeria have been selected to analyse women’s depiction in
their texts. These are Echorouk El Yawmi and El Khabar published in Arabic, as well as E/
Watan and Liberté published in French. They have been chosen for some important
reasons. First of all, these four news outlets have a wide readership in Algeria (Miliani,
2013). Furthermore, the Arabic-speaking press differs from the French-speaking press in its
ideological and political affiliations. The former is conservative, while the latter is liberal
and secular (El issawi, 2017). Hence, this research, through making a comparison between
them, demonstrates whether their representations of women reflect these ideological

orientations.

Gender in this study is observed to be an effect of discourse. The latter
encompasses not only written and spoken languages but also other non-linguistic means of
communication. In fact, as maintained by Halliday (1978:4) ‘...[t]here are many other modes
of meaning, in any culture, which are outside the realm of language’. This indicates that
meaning is not communicated by means of language only. Rather, texts tend to integrate a
number of semiotic modes to communicate their intended meaning, as in the case of
newspapers, which make use of both language and images in their texts. Therefore, it is
worth studying the meanings and discourses communicated by the choices made in non-
linguistic modes, such as images. The latter are not designed only as ornaments but instead,
they fulfil different communicative purposes. What is conveyed through choosing different
words and sentence structures in language, may also be expressed in visuals through
choices of colours or different compositional structures (Kress and van Leeuwen, 2006).
Therefore, the present study integrates both linguistic and non-linguistic modes to analyse
the portrayal of women in the Algerian press to gain a full picture of the way women are
portrayed in their texts. The next section of the chapter outlines the research questions

that this study seeks to address.
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1.3. Research Questions

Based on the previously mentioned objectives of the research project, the main research

guestions that this thesis seeks to answer are:

1. What are the main linguistic and visual features drawn upon in the data of selected
Arabophone and Francophone newspapers in their construction of discourses and
ideologies about gender?

2. What are the main discursive practices about gender drawn upon in the texts of the
selected Arabophone and Francophone newspapers?

3. Do the discursive practices of the selected Arabophone and Francophone newspapers
support and/or undermine women'’s rights in Algeria?

The following section of this chapter discusses the motivations for conducting the research

project.

1.4. Motivations for Conducting the Research

The present research project is driven by various factors, some are linked to the topic itself
and others are related to my experiences in Algeria. A key motivation arises from the issue
of women’s status in Algerian society. Despite efforts to promote their role in society,
Algerian women still lack their full rights and are largely confined to traditional gender roles.
As indicated by Rouibah (2021), the ideal for a woman in Algeria is to marry and build a
family. Growing up surrounded by traditional gender norms, | viewed gender as
unproblematic. However, as | came to recognise the limitations of these gendered
expectations, | began to see gender as problematic because it dictates how we should
behave, influences our life choices, and perpetuates inequalities between women and men.
In effect, as claimed by Bouatta (2017:20) “...Ia société algérienne...est organisée selon un
patriarcat trés rigide. La domination masculine est une donnée forte qui structure les
rapports hommes/femmes’ (Algerian society is organised according to a very rigid

patriarchy. Male domination is a strong factor that structures relations between men and
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women). Patriarchy and misogyny are so deeply ingrained in the Algerian society that
women themselves often perpetuate and reinforce these attitudes and, hence,
inadvertently becoming agents of patriarchy. In my hometown in Algeria, and in other cities,
many families still have a preference for boys over girls to the extent that they feel
disappointed when the first child born into the family is a girl or when a couple has only
daughters. What is particularly striking is that this disappointment and preference for
having boys is also exhibited by women themselves. This preference becomes evident in,
for instance, wedding celebrations when female guests express wishes to the bride that her
first child will be a boy. This is because a girl or a woman represents the honour of the family
(Zemmour, 2002). Consequently, she is tied to the concept of shame, while a boy or man is
associated with pride. In this context, Hadda (2023:2039) claims ‘[l]a culture algérienne
accorde une valeur importante a I'étre masculin, en le présentant comme source de
bonheur et de vertu’ (the Algerian culture places a significant value on the masculine being,
presenting him as a source of happiness and virtue). Hence, despite recent governmental
efforts to advance women’s roles in society, patriarchy is still a dominant feature of Algerian
society. The present study aims at analysing the role of the Algerian press in challenging or
reproducing hegemonic assumptions about gender in the Algerian context and critiquing

discourses that sustain imbalanced power relations between women and men.

Language has effects on one’s gender. It is one of the main means that we use to
communicate our perceptions and ideas about different aspects of the world, and this
includes perceptions about gender (Eckert and McConnell-Ginet, 2013). Therefore, the way
language is used to talk about the notions of ‘women’ and ‘men’ influences our gendered
selves. The first time | learned about the relationship between language and gender was
when | was about 19 years old. | watched a programme on a well-known Tamazight-

language TV channel in my country where they hosted a feminist activist who discussed the
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way certain words and expressions in the Tamazight language, specifically the Kabyle
dialect, are used to reinforce men’s dominance over women in society. To state an example,
when a woman gets married, it is common for people to describe the situation as the bride
being 'given' to the bridegroom or her family-in-law. Another example cited by the feminist
is the commonly used proverb in the Kabylie region: argaz aken yekhdem yechvah, which
translates to ‘whatever a man does is good’. This saying reinforces a sense of entitlement
among Algerian men, implying that all their actions are inherently considered acceptable.
This really attracted my attention since the examples given by the feminist clearly showed
how women are trivialised and oppressed by our daily use of language; but this is done in
a way that is not obvious to people. Besides, this shows that the media can play a very
important role in raising awareness among people about the role of language in
transmitting and perpetuating sexist gendered beliefs in society, since it is thanks to this TV
show that | learned about the relationship between language and gender for the first time.
The review of the literature showed that women are generally misrepresented in media,
but this can be changed. The way men and women perceive themselves and are perceived
is shaped by the images, meanings and representations of gender being transferred to them
through different means, including media. Therefore, it is crucial that media tools shift from
perpetuating stereotypical and negative portrayals of women to supporting women'’s rights
and depicting women in a positive and proper way. The present thesis serves as an
invitation to journalists in Algeria to provide positive and non-stereotypical depictions of
women to change widespread gendered assumptions in society. The next section of the

chapter shows the overall structure of the thesis.
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1.5. Structure of the Thesis

The rest of the thesis is organised into seven chapters. Chapter Two is intended to provide
some important background on Algeria to understand the broader social structures of the
country. It also gives a detailed historical background on gender in Algeria, which is
important for the analysis of the discourses and ideologies constructed in Algerian news
media through their representation of women. It particularly deals with the experiences of
Algerian women during the era of French colonialism, the war of independence as well as
the post-independence era. Afterwards, Chapter Three puts the thesis in a theoretical
context by explaining key notions used in my study and the general theoretical background
that forms the foundation of my research. It discusses key notions such as Critical Discourse
Analysis (Fairclough, 1989; 1992; 1995) and Feminist Critical Discourse Analysis (Lazar,
2005), which is a feminist version of CDA and constitutes the main approach of the study.
Besides, it deals with some fundamental concepts within CDA and FCDA such as discourse,
ideology, and power. Chapter Four presents the methodology used to conduct the present
research. It explains the procedures used for data collection and selection and gives a
description of the four selected news outlets. This chapter also provides a detailed account
of the methods used for data analysis by explaining the analytical frameworks adopted for
the analysis of the collected news articles. Chapter Five discusses the findings from the
analysis of news articles in Arabic, while Chapter Six covers the results of the analysis of
news articles in French. Chapter Seven highlights the similarities and differences in the
portrayal of women in the selected Arabophone and Francophone newspapers. Finally,
Chapter Eight is a general conclusion which summarises my research project. It answers the
main research questions of the research study and explains its contributions, implications

and limitations. It also provides suggestions for future research.
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Chapter Two

Historical Background

2.1. Introduction

The present chapter is designated to provide some historical background on gender in
Algeria, which is important for the analysis of the discourses and ideologies surrounding
women’s representation in the selected Arabophone and Francophone news outlets. It also
helps readers to understand the significance of the time period being studied, i.e. 2016-
2021, by dealing with the role of Algerian women throughout different phases of Algerian
history. The chapter begins with the era of French colonialism and the war of independence
in Section 2.3. It then moves to the post-independence era, addressing the issue of the
family code and the Algerian civil war in Section 2.4. Section 2.5 explores the situation of
Algerian women after the civil war, followed by Section 2.6, which discusses the Algerian
protest movement. Finally, Section 2.7 focuses on the emergence of the Algerian feminist
movement in postcolonial Algeria. Before delving into the role of Algerian women, this

chapter provides some background on the Algerian social context in the next section.

2.2. Background on Algeria

Algeria is the largest country in the African continent. It is situated within the ‘Maghreb’
region in North Africa. This region encompasses countries bordering the Mediterranean
Sea, namely Morocco, Tunisia, Mauritania, Libya, and Algeria. Algeria is also referred to as
belonging to the Middle East and North Africa region (MENA). Its current population is
around 45 million and its size is over 2 million km2 (World Population Review, 2023). The
desert of Southern Algeria covers more than 80% of the country and the vast majority of
Algerians, approximately 90%, live in the Northern coastal area of the country (Nation

Online, no date). Algeria’s capital city is known as ‘Algiers’. The languages used in the
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country are Arabic and Tamazight/Berber as the two national languages (Tamazight was
declared as a national language in Algeria in 2002, following Tafsut Imazighen or the
‘Amazigh Spring’ in Kabylie region), in addition to French and English. French is the main
foreign language used among Algerians, making Algeria the second largest Francophone
country in the Euro-Mediterranean space after France (Bevilacqua, 2020). However,
following announcements of the president of Algeria, Abdelmadjid Tebboune, in 2022, the
country started teaching English as the second language in public primary schools in efforts
to prioritise English over French, due to the global prominence of the English language
(Henache, 2022). The linguistic diversity of the Algerian society has given rise to the
phenomenon of code-switching, which is prevalent among Algerians to facilitate

communication especially in informal situations (Agti, 2022).

Modern Standard Arabic (MSA) is Algeria’s official language, which is mainly used in
government, education, as well as the media. However, the majority of the population
speaks a local dialect known as ‘Derdja’ (also referred to as Darija), which is a mixture of
mainly Arabic and Tamazight, along with many loanwords from French, Spanish, and
Ottoman Turkish (Ghomri and Souadkia, 2020). There are several varieties of Algerian
Derdja and also Tamazight (Belmihoud, 2018). Since the Algerian press is published in
Arabic and French only, the present study focuses on analysing the representation of
women in Arabophone and Francophone newspapers to make a comparison between the

two types of newspapers in the way they portray women.

Algeria’s history can be divided into three significant phases: precolonial, colonial
and postcolonial. The precolonial phase in Algeria refers to the period before French
colonialism, which started in the 1830s. The first inhabitants of Algeria (and North Africa)
were the Amazigh, who witnessed the invasion and the occupation of several dynasties and

empires in precolonial Algeria, including the Greeks, Romans, Arabs, Spanish and the
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Turkish Ottomans (Benrabah, 1999 cited in Croisy, 2008). In the colonial period (1830-
1962), Algeria was occupied by the French coloniser. The period of French colonial rule in
Algeria concluded with an armed struggle that lasted for almost eight years (1954-1962).
The postcolonial period in Algeria refers to the period after the fall of the French rule from
July 1962. This era is characterised by significant political events, such as the Algerian civil
war from early 1990s. Indeed, the three phases of Algerian history had a profound impact
on the identity of Algerians, including gender identity. This chapter examines the colonial
and postcolonial eras by focusing on the role and situation of Algerian women during
French colonialism and in the postcolonial period. The following section addresses the

experiences of Algerian women during French colonialism and the war of independence.

2.3. Algerian Women during Colonialism and the War of Independence

The focus of this section is the situation of women during French colonialism and the role
they played during the war of independence. As discussed in the previous section of this
chapter, Algeria was colonised by the French coloniser for more than a century (1830-
1962), ending with an armed struggle between 1954 and 1962. The period of the Algerian
revolution saw significant developments in the role of women in Algerian society. Vince
(2010:448) describes this period as ‘...a moment in which religious, gendered and ethnic
identities...were challenged...”. Amrane-Minne and Abu-Haidar (1999:62) further argue that
‘..the war of 1954-62...marks the beginning of women making their presence felt’. This
suggests that the war of independence is significant in Algerian history, as it marked
changes in gender relations, which are explained below. | first discuss the situation of
women under French colonialism, which began in 1830, and then move on to the war of

independence, which started in 1954.
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Algerian women during colonisation were denied all rights. They were considered
by the French as ‘the oppressed of the oppressed’ (Cooke, 1989:2). That is to say, it is true
that colonialism affected both Algerian men and women, but the latter were subject to
double oppression resulting from both patriarchal values characterising the Algerian
society, in addition to French colonialism and its mistreatment of women. In the late 19th
century, Algerian culture was very traditional and male-dominated and when the French
came under the guise of ‘la mission civilisatrice’ (Vince, 2010:142 emphasis in original) or
civilising mission, Algerian women'’s rights did not improve. In this vein, Leonhardt (2013)
explains that the policies of the French coloniser regarding the rights of Algerian women
were ambiguous and showed no improvement during the colonial period. Rape and other
sexual humiliations were practiced by the coloniser as an act of revenge and punishment
against the victims and also their men and families (Salhi, 2010). Rape is an act perceived
to bring shame upon the family in a culture where honour is highly valued, both historically
and in contemporary times. Algerian women were raped by the French in front of their
husbands, fathers, and brothers, and in some cases, both women and men were undressed
and tortured together in the same room (Vince, 2010). This led to increased veiling and
seclusion of Algerian women as a means to protect their family honour and as a reaction
to the colonial rule (Salhi, 2010). Colonisation, thus, escalated patriarchy in Algeria (Fanon,
2001) and led to the deterioration of conditions for Algerian women. In their account of
the situation of Algerian women during French colonialism by the time the war started in

1954, Amrane- Minne and Abu-Haidar (1999:62) write:

In 1954, Algerian women were totally excluded from public life. Nearly all
illiterate, with only 4.5% among them able to read and write, they did not
have access to the world of work except in the sectors that did not demand
professional qualifications. Those who had skills had acquired them through
experience. Whether they were peasant women or domestic servants, work
for them was a part of their struggle for survival. There were no more than
6 women doctors and only 25 teachers at secondary schools, but none in
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higher education. The University of Algiers had no more than 500 Algerian

students, among whom were about 50 girls.
This clearly shows the oppression of Algerian women during the colonial era and their
(near) total exclusion from the public space. However, this situation did not prevent women
from taking part in the struggle for liberation. When the war started in 1954, thousands of
Algerian women became active participants in the public sphere by joining the revolution
and taking part in the national liberation struggle for independence alongside men
(Turshen, 2002). Indeed, the active participation of women during the Algerian revolution
challenged both the colonial occupation and traditional beliefs of Algerian society towards
women. In this context, Salhi (2003:27) explains that the revolt of Algerian women during
the struggle for national liberation ‘...was simultaneously, a rebellion against the colonial
occupation of Algeria by France, and against the restrictive attitudes of traditional Algerian

’

society.” According to Turshen (2002:890) Algerian women ‘...participated actively as
combatants, spies, fundraisers, and couriers, as well as nurses, launderers, and cooks’.
Thus, they performed both traditional and non-traditional gender roles to keep the
Algerian revolution going. Their involvement in the war was significant for the liberation of

their country and equally important for their liberation from the system of patriarchy

widespread in the Algerian society (Salhi, 2003).

The active participation of Algerian women in the war made the French government
concerned and, consequently, as part of its efforts to win the support of Algerian women,
it targeted the issue of women'’s rights by introducing some policies to liberate them from
the oppression of traditions and patriarchy. These reforms were seen as reformist and
liberal emancipation measures (MacMaster, 2007). In this regard, Vince (2010:446)

explains:
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From 1955 on, with efforts intensifying after 1958, public unveiling,
implementing voting rights, installing a Muslim woman in government
office, bringing marriage under civil rather than religious jurisdiction, and
establishing new schooling and health care programs were among the
measures introduced...
These reforms were part of the assimilation agenda that sought to integrate Algerian
women into the French culture. The French coloniser believed that by improving women’s
status in society, this would result in disrupting the independence movement since women
were considered as symbols of Algerian national identity and culture (MacMaster, 2007).
As a reaction to these reforms, Algerians emphasised Islamic and traditional values. The
Front de Libération Nationale (FLN) or ‘National Liberation Front’ believed that the role of
women should change only according to the design of nationalists without the interference
of the French government (Lazreg, 1990). Women’s emancipation was not given
importance by the FLN leaders, and their primary concern was to achieve independence
from the French coloniser and to protect the cultural values of Algerians (Leonhardt, 2013).
They believed that women would acquire their rights through freeing their country from
colonisation. The FLN acknowledged women’s contribution to the war and expressed its
gratitude for women, as stated in one of its official texts: ‘{w]e salute with emotion and

admiration the courage of...our sisters who participate actively, sometimes arms in hands,

to the sacred struggle for the liberation of our fatherland’ (Charrad, 2001:185).

Motivated by the project of liberating their country, the ones viewed as doubly
oppressed joined the war and became actively engaged in the struggle for the country’s
independence. By their active involvement in the war, women significantly disrupted
traditional gender norms by stepping out of their traditional roles centered around the

private sphere and immersed themselves in the realm of urban and rural guerrilla warfare
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(Lazreg, 1994). In commenting on the participation of Algerian women in the war of

independence, Fanon (2001:41) maintains:

Carriers of machine guns, hand-grenades, hundreds of forged identity cards,
or bombs, the unveiled Algerian woman swims like a fish in the Western
waters. The military, the French patrols smile at her as she passes,
compliment her on her physical appearance, but no one suspects that in her
briefcase lays the machine gun, which in a short while will be used to shoot
four or five members of a patrol...
In their active participation in the revolution, Algerian women used clothing as an
important weapon against the French army. In some situations, they adopted ‘veiling’, or
the Algerian traditional dress ‘Haik’, as a useful military tool to transport weapons, letters,
and medicines. In some other situations, they opted for ‘unveiling’ and dressed in a
Western style to seem French and pass unnoticed while carrying weapons and bombs. This
indicates that ‘...they went, unveiled when their mission required it, veiled when their
mission required it...” (Ahmed, 1982:164). The Italian-Algerian film La Bataille d’Alger or
‘The Battle of Algiers’ clearly demonstrates this and the Algerian women’s crucial role in
the revolution (Slyomovics, 1995; Tlemcani, 2016). The engagement of Algerian women in
the war was covered by the international media which spoke about the heroism of the

freedom fighters who stood against the coloniser and faced all forms of torture (Salhi,

2010).

In summary, Algerian women had an important role in the liberation struggle.
Before the start of the war, Algeria was characterised by the exclusion of women from the
public sphere. Yet, during the war of independence, Algerian women took an active role in
the public sphere by joining the war. Consequently, they challenged traditional gender
norms by their active participation in the national revolution. In effect, women fought side
by side with men and expected to be given political positions after the end of the war

(Tripp, 2019b). They took roles that are viewed as ‘masculine’ by participating in the
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struggle for the liberation of the country. Through their active involvement in the war
against the French coloniser, they believed that they would be recognised as equal to men
after gaining independence (de Abes, 2011). The Francophone anti-colonialist writer Fanon
(1959; 2001) predicted the emergence of a new society and a significant transformation in
the role of women, gender dynamics, and traditional structures of Algerian families. This
leads us to ask the following question: did women’s active participation in the war help
them gain their rights after Algeria achieved its independence in 19627 The next sections
aim at answering this question by dealing with the role and situation of Algerian women in

different phases of the postcolonial era in Algeria.

2.4. Algerian Women after the War of Independence

On 5 July 1962, Algeria officially gained its independence from the French coloniser after a
long and tough war that lasted for more than seven years. The FLN, which led the struggle
for independence, continued to be the governing political party of the independent state.
As mentioned in the previous section, the FLN did not give prominence to advancing
women’s rights during the war of independence. The only key objective was to free the
country and its people from French colonisation. Likewise, Algerian women did not
question their inferior position. They believed that ‘independence would surely end
discrimination’ (Helie-Lucas cited in Leonhardt, 2013:51). The situation after the war at first
seemed positive by the adoption of a new constitution in 1962. The constitution, as
summarised by de Abes (2011), granted equal rights and duties for everyone (Article 12) as
well as the right to vote to citizens aged 19 or older (Article 13), and made education
mandatory for all citizens without discrimination (Article 18). In addition to this, there was
the creation of Union Nationale des Femmes Algériennes or the ‘National Union of Algerian
Women’ in September 1962 (Salhi, 2003). However, like colonial times, the issue of

women’s emancipation was considered of secondary importance compared to other issues
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encountered by post-colonial Algeria. The main project of the Algerian state after the
independence ‘...was socialism and growth of the Algerian population as a traditional and
family-centred society as outlined in the constitution’ (de Abes, 2011:202). This suggests
that ‘[i]n order to be accepted into the new national and Algerian framework women were
expected to shift to pre-war patriarchal patterns and [gender] roles’ (de Abes, 2011:202).
That is to say, Algerian women were supposed to return to their traditional roles as mothers
and wives and they were seen as the vessels of traditional and Islamic values (Marzouki,
2010). Rohloff (2012:2) further states that despite ‘...women’s military participation during
the war for independence and the equality of gender roles they experienced, women were
expected to return to the traditional roles...". Vince (2015:11) describes Algerian women as

both ‘winners’ and ‘losers’ of independence.

In fact, the patriarchy that characterised Algerian society in colonial times was
maintained in the years after independence. This was achieved by the enactment of a
highly conservative family code in the 1980s, which reinforced a patriarchal narrative that
legitimised men's dominance and authority over women through the different roles it
assigned to men and women. Lazreg (1994) argues that the 1980s family code gave women
an unequal status in issues related to personal autonomy, polygamy, divorce and working
outside the home. Afterwards, a civil war erupted between the Algerian government and
Islamic fundamentalists, turning women into targets and pawns in the power struggle
between the opposing forces (Turshen, 2002). However, Algerian women did not remain
silent. Several women’s rights organisations and groups questioned the family law and
stood against the Islamist fundamentalists. This was seen as the birth of the Algerian

feminist movement, which is discussed in Section 2.7.
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Section 2.4.1 below deals with the Algerian family code and its different
discriminatory provisions against women. This is then followed by Section 2.4.2 that speaks

about the Algerian civil war in the 1990s and the situation of Algerian women in this period.

2.4.1. The Algerian Family Code

The Algerian family code is a piece of legislation about family matters and relations in areas
related to, for example, marriage, divorce, child custody and roles and responsibilities of
men and women within the family. The code was first drafted in 1981 by the government
of the president Chadli Bendjdid and it was believed to be highly conservative. As a result,
it was rejected by groups of women from different professional backgrounds who united
to organise petitions and protests against the proposed code (Marzouki, 2010). The
government redrafted the 1981 family code; however, a similar conservative family code
was passed into law in 1984. Algerian women considered the enacted law as a betrayal to
Algerian women who had played a crucial role during the war of independence by actively
fighting alongside men (Salhi, 2010), as discussed previously in Section 2.3. Sinha
(2012:148) also claims: “...the 1984 Family Law might have felt like a betrayal for the
Algerian women’. This code is, as described by Knauss (1987), a form of reaffirmed

patriarchy. Some of the provisions of this code, as summarised by Bouatta (1997:5-6) are:

Concerning marriage, the man marries without a guardian, whereas a
woman must have a male guardian regardless of her age and status
(divorced, widowed).

The man may have more than one wife, up to four.

Concerning divorce, the man can divorce without giving any reasons,
whereas the woman can divorce only under strict conditions fixed by law.
The man is the uncontested head of the family.

The wife must obey her husband.

The woman inherits half the share granted to the male members of the
family.

It is clear from these provisions that the 1984 family code is based on patriarchal gender

ideology, which supports the superiority of men and the subordination of women (Salhi,
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2003). This unequal power dynamic extends beyond the family unit to impact the wider
society, as the family serves as the fundamental unit of Algerian society. In this regard, Salhi
(2010:119) explains that ‘the Algerian family code is a piece of legislation that decrees
men’s superiority and codifies women’s subordination. The code makes women minors
under the law...”. In effect, in this code, women were not recognised as individuals in their

own right, but only as daughters, sisters, mothers, or wives.

By the adoption of this extremely conservative family code, the patriarchy
characterising the colonial period imposed itself again throughout the Algerian society
during the postcolonial era. Despite women’s active involvement in the war, the FLN
remained restrictive and conservative towards women’s rights after independence and the
family code reflected its position. In this context, MacMaster (2007) suggests that both
colonial and post-Independence states displayed inadequacy and ineffectiveness in
confronting the deeply ingrained patriarchal family structures and ideology in society. As a
result, war veterans and young Algerian women protested against the enactment of the
family code with slogans like: ‘No to silence, Yes to Democracy!” and ‘No to the betrayal of
the ideals of November 1, 1954/’ (Salhi, 2010:118). The emergence of women’s associations
was an important characteristic of the 1980s in Algeria to oppose the 1984 family code
which denied women their rights (Moghadam, 1994). Yet, the family code was not changed
because it was already passed into law. The situation even worsened with the rise of Islamic
fundamentalism that emphasised patriarchal gender ideology. The fundamentalists
clashed with the government, which led to a civil war in the country that started in the
beginning of the 1990s. The next section of the present work expands on this point by
providing an overview of the Algerian civil war and the situation of Algerian women during

this period of Algerian history.
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2.4.2. The Algerian Civil War

The aim of this part of the chapter is to provide an overview of the Algerian civil war or the
so-called La Décennie Noire or the ‘Black Decade’. It describes briefly the Algerian civil war
and its context of development. After that, | deal with the situation of women during this
period. The Algerian civil war was triggered by some important events, which are discussed
in this section. In October 1988, unemployment and the rise of food prices resulted in riots
led by Algerian youth who took to the streets and called for the end of the corrupt system
(Salhi, 2008). Then, the government of Chadli Ben Djedid introduced some political reforms
by drafting and approving a new constitution. The constitution, which was approved in
1989, granted Algerian citizens the right of freedom of expression, association and
assembly and it also recognised the right to establish political parties (Salhi, 2003). The
amendment of the constitution led to the end of the FLN's monopoly and the growth of a
number of new political parties, among them Le Front Islamique du Salut (FIS) or ‘Islamic
Salvation Front’. Then, in December 1991, the FIS won the majority of seats in the first
electoral round. Fearing the rise of the FIS to power, the government annulled the election,
cancelled the second round, and banned the FIS in January 1992 (McDougall, 2017). As a
result, the Islamist guerrillas started an armed campaign and declared war against the
government, its supporters and even civilians. This is referred to as the ‘Algerian civil war’.
The fundamentalists targeted Algerian women and made them victims and pawns in their
struggle for power against the government (Turshen, 2002). For them, women’s
emancipation represented modernity and, hence, they strived to restore and reinforce a
patriarchal social order which keeps women in a subordinate position (Amrane-Minne and

Abu-Haidar, 1999). This is explained in detail in the next section of the present chapter.
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2.4.2.1. Algerian Women in the Civil War

During the civil war, Algerian women found themselves trapped between the misogynist
violence of the Islamic fundamentalists and the discriminatory family code. The women
who had played an active role in the revolution and who were viewed as symbols of
courage and resistance became examples of a ‘cautionary tale’ (Vince, 2015:7). In fact,
while the entire nation of Algeria felt the impact of the civil war, it was women who
endured the most profound terror in this decade (Rohloff, 2012). The major aim of the
Islamic fundamentalists was to protect Algerian identity and values from modernisation,
thus, they set women at the centre of their enterprise. They encouraged sex segregation
and discouraged women from performing public roles, as stated by Rohloff (2012:16):
‘...the FIS discouraged women from working outside the home and they pushed for the
creation of separate public transportation and beaches for women and men’. They targeted
working women from different professional backgrounds, including journalists, medical
doctors, teachers and even students. For the fundamentalists, women had to leave their
jobs for men because they were expected to fulfil what was perceived as their main role in
society as mothers, wives and housekeepers. This is seen in the statement of one of the
Islamist leaders named Ali Belhadj (cited in Moghadam, 2001) who asserted that the
inherent place for a woman is at home, emphasising that a woman's role is the
reproduction of men rather than the production of material goods. It is evident from this
statement that the FIS designated the family and the domestic sphere as women’s space
and associated the public sphere with men. The fundamentalists viewed women working
outside the home as taking jobs away from young men and, thus, they asked them to return
to their homes using all sorts of violence against them. Another FIS leader named
Abdelkader Moghni (cited in Salhi, 2010:113) stated ‘[w]omen should go home and leave

their jobs for the thousands of young unemployed men. They waste their time, spending
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their salaries on make-up and dresses’. In addition to this, wearing the veil in the public
sphere was made obligatory by the fundamentalists. As a result, they extended their acts
of violence to women who chose not to wear the veil and those who dressed in clothes
considered as alien to Algerian traditions (Lazreg, 1994). They legalised the killing of young
girls and women not wearing the veil in its different forms, such as hijab and burqa. Katia
Bengana, a 17-year-old high school student, is an example of the girls who were killed for
their refusal to wear the veil (Aslaoui, 2000 cited in Turshen, 2002). As a result, several
Algerian women became veiled out of fear and many others quit their jobs (Tlemcani,
2016). Furthermore, the Islamic fundamentalists allowed kidnapping and they kidnapped
many young girls and women, forcing them to serve as cooks and cleaners in the forest
camps and to provide sex for them when demanded (Turshen, 2002). Women who
performed public roles faced violent punishment by the fundamentalists because this was
seen as a threat to male dominance. Non-veiled women were attacked because ‘veiling’ is
seen as ‘a symbol of Muslim identity’ (Mernissi, 1987:97). Hence, the imposition of the veil
is a way to protect this identity and maintain male control over women. Despite all of this,
women’s groups and organisations were active during this period, and they took to the
streets to express their anger and opposition to the fundamentalists. In this regard, Vince

(2015:3) explains:

Algerian feminists marching in 1992 against the Front Islamique du Salut
(Islamic Salvation Front, FIS) and the looming spectre of a theocratic state
carried placards bearing slogans such as ‘Hassiba Ben Bouali, if you could see
our Algeria’ and ‘Hassiba Ben Bouali, we will not betray you’- an appeal to
the ‘memory’ of Hassiba Ben Bouali, recast as a forerunner of women’s
rights campaigners.

Hassiba Ben Bouali mentioned in this quote is one of the women heroines and martyrs of

the Algerian war of independence. The period between 1989 and 1994 witnessed the

creation of a number of active feminist organisations, such as I’Association Indépendante
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pour le Triomphe des Droits de la Femme, I’Association pour I’Emancipation des Femmes,
I’Association pour la Défense et Promotion des Femmes, Cri de Femmes, Voix des Femmes
and so on (Moghadam, 2001). The main objectives of these organisations were the repeal
of the Family Code, full citizenship for Algerian women, and the establishment of civil laws
that ensure equality between women and men, particularly in issues related to
employment, marriage, and divorce (Moghadam, 2001). Since 1991, these feminist
associations set the slogan ‘[n]o dialogue with the fundamentalists’ (Mahl 1998 cited in
Moghadam, 2001:141) to show their strong opposition to the fundamentalists. In the
aftermath of the Algerian civil war, the situation of Algerian women witnessed important
improvements. This is the focus of the next section, which discusses the role and situation

of Algerian women after the Black Decade.

2.5. Algerian Women after the Civil War

After a long conflict between the fundamentalists and the government that lasted for
approximately ten years, the Algerian civil war ended in 2002 with the victory of the
government and the surrender of the Islamist groups (Arab, 2018). Abdelaziz Bouteflika
who was chosen as the new president of Algeria in 1999 had the aim of stabilising the
country after the traumatic period of the civil war. Roberts (2001:23) suggests that
‘Bouteflika... was committed to a number of modernising reforms...”. This included reforms
that targeted women’s rights, especially after his second term in 2004 where he introduced
some policies to promote women's rights, raising hopes for the creation of a more equal
nation. Algerian women gained more rights socially, economically, and politically under the
rule of this president. For example, in higher education, more than 60% of Algerian
graduates are women (Ghosh, 2012). Moreover, women are present in various job sectors,
predominantly in education, healthcare, and the legal field, and some women even pursue

careers as policewomen, taxi drivers, or members of the military (Marzouki, 2010).
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Nevertheless, there are still patriarchal family laws even though the code was
amended during Bouteflika’s reign of the country. The extremely conservative family code,
which was enacted in 1984, was amended in 2005. In the new code, the duty of women to
obey their husbands was abolished and substituted with mutual rights and responsibilities
within the context of marriage (Lalami, 2017). The new code gave women increased rights
in terms of divorce and housing and diminished the role of a woman’s male guardian to a
symbolic status (Tlemcani, 2016). Also, the legal age for marriage was amended from 21
for men and 18 for women to 19 for both (Marzouki, 2010). Furthermore, the 2005 family
code ensured Algerian women'’s right to pass on citizenship to their children (Marzouki,
2010). However, a number of discriminatory laws remain in this code. For example,
polygamy is still legal in the family code under certain conditions (Tripp, 2019a). While the
consent of the first spouse is necessary, it is common for the husband to opt for a divorce
if the first wife declines his proposal for a second marriage (Marzouki, 2010). In addition,
the code grants women the right to divorce, but only on specific grounds, such as the
husband’s failure to fulfill his duties, including providing for the family and fathering
children. If a woman's reasons for asking for divorce fall outside the scenarios outlined in
the family code, she needs to pay for the divorce which is known in Arabic as khé/ (Lalami,
2017). Interms of inheritance, a daughter is entitled to receive half the share of inheritance
that her brother is allocated (Lalami, 2017). Furthermore, if the woman remarries, she loses
her right of custody of her children (Ouitis, 2019). Some women’s rights activists praised
the amendments, but many others are still unhappy with some aspects of the code and
believe that it needs to be repealed completely (Tripp, 2019a). The code is considered to
be anti-constitutional, since it does not meet with the principle of the constitution of non-
discrimination based on sex, as article 29 of the constitution states: ‘All citizens are equal

before the law. No discrimination shall prevail because of bind, race, sex, opinion or any
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other personal or social condition or circumstance’ (cited in Ghorbani, 2015: online). Some
also consider the amendments made to the code as a compromise between the advocates
of women’s rights and the conservative Islamists (Lalami, 2017; Tripp, 2019b). In addition,
with regard to violence against women, in 2015, the Algerian parliament passed a bill
criminalising violence both in private and public life. However, under the pressure of some
Islamist parties, a ‘pardon clause’ was introduced, permitting convictions to be waived or

sentences reduced if the victim chooses to pardon her perpetrator (Begum, 2017).

After the amendment of the family code, Bouteflika’s government introduced some
laws and policies that challenged gender ideology by promoting women to positions that
are perceived to be ‘masculine’. This is evident in the revised constitution of 2008, which
explicitly mentions the state's commitment to enhancing the political rights of women and
expanding their chances of representation in elected assemblies (Lalami, 2017). After this
amendment, the electoral law of the country underwent a reform in 2012 introducing
qguotas for women in elected assemblies, which led to a significant increase in the
proportion of female representatives in parliament, rising from 7.7% in 2007 to 31.6% in
2012 (Lalami, 2017). In 2013, Algeria was placed at 26 out of 142 nations by the
Interparliamentary Union's ranking of women in national parliaments (Moghadam, 2015).
However, the International Labour Organization (2014: online) states that ‘[d]espite the
considerable advances seen in the Algerian political sphere...[women’s] economic
participation remains very low’. Women make up only 18% of the total workforce in Algeria
(Tripp, 2019b). It is evident that securing more seats in parliament may not directly equate
to absolute liberties; but such reforms in a traditional patriarchal society like Algeria hold
significance as they show that women are as capable as men in the realm of politics (Achilov
cited in Ghosh, 2012). In February 2016, the constitution was amended to extend the

progress in women'’s rights to job market and business matters. This was done by the
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introduction of a new article, which proclaims that the state is committed to achieving
gender equality in the job market and promoting the advancement of women to positions
of responsibility in both public institutions and businesses (Boudina, 2016). The president
Bouteflika was honoured in the fifth General Assembly of Kigali International Declaration
Conference (KIDC) in 2016 for his efforts to promote women’s rights in the country (All

Africa, 2016).

In short, after the Black Decade, the Algerian government made efforts to advance
women’s rights by introducing some progressive reforms in favour of women, but some
patriarchal family laws persist in the legal framework in relation to the family code
amended in 2005. This is referred to as ‘neopatriarchy’ (Sharabi, 1988 cited in Moghadam,
2020:470). The term neopatriarchy is explained by Moghadam (2020) as the introduction
of policies to advance women’s status and role within areas, such as public education
employment, as well as granting them the right to vote. However, this concept also entails
the preservation of patriarchal family laws which continue to bind women and girls to
family structures, subjecting them to the protection and control of men (Moghadam, 2020).
Algerian feminists today continue to call for the abolition of the family code, as it is seen in
the Algerian protest movement (Tripp, 2019b), which is explained in the next section of the

chapter. Therefore, further changes are needed to promote women'’s rights in the country.

In 2019, Algeria witnessed the rise of a protest movement against the political order
in which women took an active role. The next part of the chapter deals with the Algerian

protest movement and the role of women in this uprising.

2.6. Algerian Women in the Protest Movement

In February 2019, millions of Algerians marched in the streets to demand the resignation
of the president Abdelaziz Bouteflika who had declared his candidacy for a fifth term in
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office (Ouitis, 2019). This marks the beginning of the Algerian protest movement known in
Arabic as ‘Hirak’. Every Friday, Algerian people demonstrated across the country and the
president Bouteflika was eventually forced to resign in April 2019 (Serres, 2022). However,
Algerian people continued to hold peaceful demonstrations in cities throughout the
country to demand the fall of the entire regime, democracy, dignity, an end to corruption
and increased government transparency (Tripp, 2019a). The protest movement unified all
Algerians under one slogan in the Algerian dialect yatnahaw gaa, which entails that the

entire regime must be removed.

In effect, women were deeply involved in the protest movement whose
participation is seen to be crucial (Haffaf, 2019). At the very beginning of the movement,
there was a small number of women who took part in the Hirak, but since IWD they have
become massively present in the protests (Ouitis, 2019). Algerian women reclaimed public
space in the protest movement. They took to the streets not only to advocate for a radical
change in the Algerian political landscape, but also to stand against the injustices that
Algerian women have been subject to (Lassel, 2020). Women of different ages and
professional categories (academics, students, retirees, housewives and so forth) took the
public space and demonstrated shoulder to shoulder with men. War veterans like Djamila
Bouhired were also present in the demonstrations (Tripp, 2019b). Engaging in the public
sphere during the movement was important for women, especially because of what they
endured during the Black Decade, when the fundamentalists targeted women working
outside the home and the ones not wearing the veil. The fundamentalists encouraged the
segregation between men and women, but in this Hirak, they protested together side by
side to call for a free and democratic country. Among the iconic female figures of the Hirak

are the activists Samira Messouci and Nour El houda Oggadi.
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Women’s activism in the movement was also seen through Le Collectif de la Société
Civile pour une Transition Démocratique or ‘The Civil Society Collective for a Democratic
Transition’, which appeared as the most powerful network in the Algerian uprising (Tripp,
2019b). It included about thirty associations and citizens ‘organisations, and a significant
number of them are under the leadership of women, including SOS Disparus, Wassila
Network and Djazairouna (Tripp, 2019b). The engagement of women in this uprising is not
surprising, considering their long engagement in different social and political events in
Algerian history, especially in the 1954 war of independence, where women played a
crucial role, as explained earlier in this chapter. In fact, women’s rights and gender equality
were incorporated within the demands of democracy following March 8, 2019, as
protestors marched with banners, stating, ‘no free and democratic Algeria without
freedom of women’ (Tripp, 2019b). Another example of the slogans shouted by women in
the protest are El dimokratia hogouq niswiya meaning ‘democracy is granting women their
rights’ and mazalna mazalna thouar which entails ‘we are always revolutionaries’ (Lassel,
2019:44). By stating that they are still revolutionaries, Algerian women made reference to
women’s participation in the struggle for independence as freedom fighters. Some
women’s rights activists created what is called the ‘feminist square’, located near the
University of Algiers, where feminist leaders and activists in feminist associations meet to
ask for the repeal of the family code and a new Algeria that guarantees equal rights for all
its citizens (Moon, 2019). IWD before was marked by concerts and gifts and flowers being
given to women. But since the start of the protest movement in 2019, this day was given a
new meaning. It became perceived as an opportunity to go into the streets to advocate for
a total change in the political system and the end of all sorts of discrimination against
women. Algerian women have used IWD on three occasions since the start of the Hirak to

make their voices heard and articulate their demands. In sum, the protest movement gave
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women a good opportunity to reclaim the public sphere to express their demands of
democracy, freedom, and gender equality. By their strong presence in the movement
alongside men, they challenged many traditional gendered beliefs in society. The next part
of the chapter deals with the rise of the feminist movement in Algeria in relation to the

political events discussed in this chapter.

2.7. The Algerian Feminist Movement

This section discusses the development of the feminist movement in the Algerian social
context during the postcolonial era. As discussed previously in the present chapter, during
the Algerian revolution, thousands of Algerian women actively engaged in the national
liberation struggle alongside men. However, after the end of the war in 1962, ‘...women's
rights were relegated to the back burner in favour of nation building...” (Lloyd, 2006:457).
Indeed, Algerian women found themselves resisting several patriarchal laws as well as
religious fundamentalism, which led to the rise of the Algerian feminist movement. This is
done through the creation of several associations to fight for gender equality in the
country. In this context, Moghadam (2020:470) indicates ‘Algeria’s feminist organizations
emerged in the 1980s to challenge...patriarchal family law, and they expanded in the 1990s
to oppose Islamist militancy’. Though the post-independence constitution guarantees
equal rights for women and men, several discriminatory laws against women were enacted
during this era within the 1984 family code, reinforcing patriarchal structures in society.
According to Tlemcani (2016:237), the ‘Algerian women’s movement became vocal and
very active in the 1980s and early 1990s’. It consisted of numerous associations that
rejected patriarchal laws of the Algerian family code and religious fundamentalism
(Moghadam, 2020). In the 1980s, Algerian feminist associations organised themselves in

opposition of the family law by demonstrating in the streets. Their main objectives were:
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the abolition of the Family Code; full citizenship for women; enactment of
civil laws guaranteeing equality between men and women in areas such as
employment and marriage and divorce; abolition of polygamy and unilateral
male divorce, equality in division of marital property.

(Moghadam, 2001:141).
The first Algerian women’s association was the Association for Equality Between Men and
Women Before the Law, which was created in May 1985 (Bouatta, 1997). Besides, Algerian
women formed the Collectif 95 Maghreb-Egalite in collaboration with those in Tunisia and
Morocco in order to call for an end to discriminatory laws (Moghadam, 2020). While the
family code was not amended, the struggle of Algerian women at that time resulted in
some advancements in women's rights in Algeria. For example, in 1980s, feminist
associations successfully challenged and lifted a travel ban on women without a male
relative (Tripp, 2019a). They resisted attempts to permit husbands to vote on behalf of
their wives (Lalami, 2014). Then, the outbreak of the civil war in Algeria led to various forms
of violence and aggressions against Algerian women by the Islamist fundamentalists
(Bouatta, 1997), as explained previously in this chapter. However, despite these challenges,
Algerian women became very active and emerged as powerful agents of change in their
society by resisting the Islamist fundamentalists (Salhi, 2010). Women’s organisations
continued their protests and activities during this period. After the civil war, the Algerian
women’s movement is characterised by advocacy for gender equality, mobilisation for an
egalitarian family structure, and putting an end to violence against women, as well as
sexual harassment in the workplace (Moghadum, 2011 cited in Sinha, 2012). This is seen in
the Algerian protest movement where Algerian feminists took part in the protests to call
for gender equality. In fact, thanks to their struggle, Algerian feminists, have achieved
significant gains, such as the amendment of the 1984 family code in 2005 and the

implementation of quota laws to increase women'’s representation in 2012 (Tripp, 2019a).
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IWD was used on several occasions by Algerian activists throughout the phases of
Algerian feminist movements to call for gender equality. For example, on March 8, 1989,
feminists organised a gathering in opposition of the Family Code, which was believed to
stand against their aspirations for justice, equality, democracy, and the overall
advancement of Algerian women and society (Salhi, 2010). The same day was also used
during the Black Decade against the fundamentalists. On March 8, 1995, a protest against
the fundamentalists was held in the capital city ‘Algiers’ (Gadant, 1995). After the Algerian
civil war, the battle of Algerian women'’s rights activists is still the complete repeal of the
conservative family code. In March 2010, feminist groups gathered to advocate for the
abolition of the Algerian family code and its substitution with a new egalitarian law
(Moghadam, 2015). The most remarkable demonstration of IWD in the country was the
one of 2019 during the Hirak. On March 8, 2019, thousands of Algerian women and men
took to the streets across Algeria to call for freedom, democracy, government transparency
and the eradication of corruption (Tripp, 2019b). In this regard, Rouibah (2021:597)
indicates: ‘[I]a marche du 8 mars 2019 marque un tournant a partir duquel les femmes et
certaines féministes n’hésitent plus a occuper I'espace public’ (the march on 8 March 2019
marks a turning point from which women and some feminists no longer hesitate to occupy
the public space). The present study focuses on analysing the way women are represented
in news articles published on IWD since it constitutes a feminist day that is used to advocate

for gender justice and the end of women’s subordination in society.

To conclude, the activism of women in Algeria has a long history of struggle against
all forms of discrimination of women in society. The establishment of the family law and
the rise of Islamic fundamentalism launched the Algerian feminist movement. In the
contemporary era, feminists continue their activism to promote change and the total

repeal of the family code.
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2.8. Conclusion

This chapter provided some important historical background on the Algerian social context
and gender in Algeria. This was achieved by discussing the situation and Algerian women’s
role in different phases of Algerian history. This chapter explained how the role of Algerian
women went through changes from colonial to postcolonial times. The colonial era was
characterised by extreme patriarchy but, in the years of the war, Algerian women
challenged gendered expectations by taking an active role in the struggle for
independence. The aftermath of the war witnessed the creation of patriarchal laws and the
emergence of Islamic fundamentalism that reinforced the patriarchal social order. In the
contemporary era, some patriarchal laws are maintained, but many other progressive laws
and policies were introduced to advance women’s rights in the country. In addition to these
reforms, in 2019, a protest movement started in Algeria against the political order. Women
were ‘active’ and ‘agents’ in the movement and their role was considered to be an

important one. This resists dominant gendered expectations of the Algerian society.

To analyse the representation of women in the selected Arabophone and
Francophone newspapers in Algeria, my research project focuses on news articles
published on IWD between 2016-2021. It starts with the amendment of the constitution
which states that the Algerian government works to achieve equality between women and
men in the job market and encourages the promotion of women to leadership positions. It
continues till the recent protest movement in Algeria, which started in February 2019 in
which women played a crucial role. This can be viewed as challenging the dominant gender
ideology. The aim of my study, through focusing on this period, is to find out whether the
newspapers reproduce or challenge dominant discourses on gender through their

representation of women in their linguistic and visual texts.
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The present thesis also provides an account of the development of the Algerian
press in Section 3.4.4 of Chapter Three, in addition to a full description of the four selected
newspapers in Section 4.2 of Chapter Four. The next chapter aims at presenting some

important theoretical background for the present study.

45



Chapter Three

Theoretical Background

3.1. Introduction

This third chapter of the thesis is intended to discuss key concepts used in the present study
and the general theoretical framework that underpins the research project. It is divided
into three main parts, in addition to the introduction and conclusion sections. Section 3.2
of the chapter provides some background on feminism, gender and sex and the key debates
surrounding feminist study of the relationship between gender and language in its early
development. Section 3.3 is about the connection between gender and discourse, which is
the main concern of the research project. It first discusses the notion of ‘poststructuralism’
and the concept of ‘discourse’, as presented by the scholar Foucault (1972), which provide
the foundation of discourse studies and the conception of gender as a discursive construct.
It then moves to deal with Critical Discourse Analysis (Fairclough, 1989; 1992; 1995) and its
key notions, including discourse, power and ideology which serve as a connecting bridge
between theory and analysis of print media representations of women in Algeria.
Afterwards, a discussion of the notions of ‘gender as a discursive construct’, ‘femininity’
and ‘masculinity’ and key principles of Feminist Critical Discourse Analysis (Lazar, 2005),
which is based on CDA and constitutes the main approach of the present research, is
provided. Section 3.4, which is the final part of the chapter, focuses on media and power,
as well as gender representation in media discourse. It also gives an overview of the
development of the Algerian press.

3.2. Feminism, Language and Gender

Following the development of linguistics as a field of study in the 20™ century, scholars
have approached the study of language through two main standpoints: structuralist and

poststructuralist perspectives. In fact, these two perspectives have deeply influenced the
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way feminist linguists have examined the interplay between language and gender. Hence,
in this part of the chapter, | look at how second wave feminist linguists studied the
connection between language and gender from a structuralist perspective before looking
at how this has been dealt with from a poststructuralist standpoint in the second part of
the present chapter. However, before dealing with the second wave feminist study of
language and gender, a definition of the terms ‘feminism’ and ‘gender’ is needed. In the
following, | define ‘feminism’ and provide a detailed overview of its historical development
as a political movement.

3.2.1. Feminism

This section deals with feminism in order to understand key assumptions surrounding this
notion which provides the basis for the development of key terms surrounding my research
topic mainly ‘gender’ and its relationship to language. The word ‘feminism’ was first used
in French (féminisme) in the 1870s as a medical concept to denote the feminisation of the
male body, or to refer to women that exhibit masculine characteristics (Pilcher and
Wheelehan, 2004). Then, according to Freedman (2001), the notion of feminism has been
adopted to indicate a movement supporting women'’s rights long after women started
guestioning their inferior position in society and demanding equal rights. Feminism is now
understood as ‘...a movement to end sexism, sexist exploitation and oppression’ (hooks,
2015:1). It is also a body of thought that places women and their status in society at the
core of political analysis. It seeks to understand and address the question of why, across
many societies, men have more privilege and power than women, and how this power
dynamic can be transformed (Bryson, 2003). Therefore, the notion of feminism nowadays
is used to refer to both a movement and a body of thought that aims at eradicating all sorts

of discrimination against women in society.
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The starting point of feminism as a political and an intellectual movement is
women’s domination and subordination in society. In effect, biological differences between
women and men have long been used as a justification for the creation and the assignment
of different social roles for them (Freedman, 2001). This comes from the belief that
‘...socially determined differences between women and men are natural and inevitable’
(Talbot, 2010:9). For example, because of their biological capacity for childbirth and
perceived lesser physical strength, women are seen to be well-suited to fulfil domestic roles
and unsuited to occupy public roles (Freedman, 2001; Krolokke and Sorensen, 2005).
Consequently, women have been given an inferior and a secondary status in societies.
However, after the development of feminism as a political movement, the situation of
women has advanced in many countries in the world by the establishment of laws that

support women'’s rights and their participation in all spheres of society.

Feminism aims at critiquing gender relations and seeks to offer strategies to end
women’s oppression. Nevertheless, feminism is not homogeneous; rather, it is diverse in
its political movements, struggles, and theoretical positions (Tong and Botts, 2018). Thus,
there are different strands of feminism which are often referred to as ‘feminisms’ (plural).
What they all share is not a mere interest in girls and boys, women and men and gender
dynamics, but also a critical concern of social structures and power dynamics (Sunderland,
2006). To make some kind of classification, the development of feminism is divided into
four different chronological waves. But this does not mean that feminist struggles do not
exist outside of these waves. First wave feminism, which is sometimes known as ‘old wave’
(Humm, 2003:98), started in the late 19%" century and early 20t century in the United States
and Europe. It is assumed to begin with the Seneca Falls Convention convened by Elizabeth
Cady Stanton and held in New York in 1884, which discussed the social, civil and religious

condition and rights of women (Krolokken and Sorensen, 2005). The goal of this wave was

48



women’s attainment of equality with men in legal rights mainly the right to suffrage. This

gave rise to the women’s suffrage movement.

Second wave feminism, also known as the ‘women’s liberation movement’,
emerged in the late 1960s and ended in the 1990s. Unlike the first wave which
concentrated on gaining legal rights for women, notably the right to vote, the second wave
focused on the private and social areas of women's life under the slogan ‘the personal is
political’ (Tong and Botts, 2018:37). That is to say, feminists of the second wave extended
the scope of politics to encompass issues related to the body, sexuality, emotions and other
domains of social life that were traditionally considered purely ‘personal’ (Humm, 2003). It
aimed at gaining rights for women concerning maternity leave, birth control, abortion, and
equal education and employment opportunities; and actively campaigned against rape
(including marital rape), sexual harassment and domestic violence (Mohajan, 2022). This
indicates that second wave feminists sought to liberate women from patriarchal social
constraints by giving greater attention to issues that were previously sidelined on the
political agenda. Throughout this wave, feminists started looking at to the question of the
interplay between gender and language, which is discussed thoroughly in Section 3.2.3 of
this chapter. After the second wave, a third wave of feminism arose in the 1990s as a
reaction to the constraints of the previous waves, in general, and as response to the
opposition and critique directed towards second-wave feminism, in particular.
Theoretically, according to Mills (2003), this wave holds a critical, constructionist and
poststructuralist stance on gender. Unlike the second wave, which rests on the notion of
universally shared experiences of women, this wave recognises the existence of diverse
experiences. That is, third wave feminists rejected the tendency of second-wave feminists
to generalise from white middle-class women’s experiences. They challenged the notion of

universal womanhood and emphasised the intersection of gender with other social
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variables including race, ethnicity, class, sexual orientation and so forth (Krolokke and
Sorensen, 2005). This wave also placed emphasis on the discursive and performative
aspects of gender, moving away from essentialist or possessive dimensions of gender
(Mills, 2003), which is discussed in more depth in Section 3.3.4 of the present chapter. In
fact, feminists of the third wave perceived themselves as strong and empowered social
agents; and believed in having greater opportunities and encountering less sexism
compared to first and second wave feminists (Baumgardner and Richards, 2000). Finally, in
the 2010s, a fourth wave feminism which is associated with online technology began. It is
characterised by the use of social media sites including Facebook, Twitter as well as
YouTube for activism (Mohajan, 2022). This wave is concerned with some issues that were
targeted by previous waves of feminism including abortion, gender-based violence,
sisterhood and self-determination (Peroni and Rodak, 2020). Feminists of this fourth wave
created different hashtag and blog campaigns such as Everyday Sexism Project,
Feministing, Counting Dead Women Project, #Fem2, #YesAllWomen, #HeForShe,
#ToTheGirls, #EverydaySexism, #MeToo, #NoMore, and #TimesUp as a new means for
feminist struggle (Cochrane, 2013 cited in Malinowska, 2020). Indeed, the utilisation of
social media emerged as a vital tool for combatting the issue of gender inequality and
marked a step towards an inclusive and insightful feminism that embraces the voices of
women from both Western and non-Western contexts (Malinowska, 2020). For example,
during the Arab spring, social media tools were used by girls as a means for overcoming
domestic barriers and gender and national borders by sharing their experiences,
reflections, challenges, and ambitions with their peers all over the world (Munro 2013 cited
in Peroni and Rodak 2020). This suggests that fourth wave feminism is a form of
engagement and contact among women which takes place in online spaces (Rampton,

2008 cited in Peroni and Rodak, 2020).
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The waves of feminism were also important in the development of feminist theory
to create a deeper understanding of women’s situation in order to change it. However,
feminist theory is not a unified body of thought. In this context, Tong (1989:1) claims:
‘...feminist theory is not one, but many, theories and perspectives and that each feminist
theory or perspective attempts to describe strategies for women'’s liberation’. Some of the
main feminist theories are liberal feminism, Marxist/socialist feminism, radical feminism,
psychoanalytical feminism, poststructuralist feminism, black feminism and so on. For
example, liberal feminism rests on the liberal principles of equality or ‘sameness’, which
implies that all people are created equal and, thus, they should not be denied equality of
opportunity because of their gender (Krolokke and Sorenson, 2005). Radical feminism
advocates a revolutionary model of social change, that is, a revolutionary change in the
organisation of power relations existing between men and women (Tong, 2009; Beasley,
1999). The notion of patriarchy, i.e. systematic male dominance of women, is central for
radical feminists. In addition to the above-mentioned strands of feminist theory, there are
other forms of feminism that emerged in Non-Western contexts, such as Islamic feminism,
postcolonial feminism, third world feminism and so on. For instance, Islamic feminism
focuses on the role of women in Islam. This form of feminism is ‘...a discourse of educated
urban women who re-read the Quran and early Islamic history to recuperate their religion

from patriarchal interpretation and practices’ (Abdul Rani, 2015:249).

In a nutshell, feminism is a movement and a body of thought aiming at eliminating
all forms of discrimination against women. It is divided into four waves which made
different feminist demands at different time periods. These waves were important in
pointing at the different sorts of oppression faced by women in society and bringing many
rights for them. Feminism also affected non-Western contexts like the Algerian context, as

explained in Section 2.7 of Chapter Two. After discussing the notion of feminism, the next
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section of the present chapter deals with two important terms in feminism, namely ‘sex’
and ‘gender’ to show the main difference between them. A discussion of the meaning of
these two concepts is important for the present research, which focuses on the
representation of gender in Algerian media to understand how the notion of gender is

utilised in this study.

3.2.2. Gender and Sex

In her famous statement, the French feminist thinker de Beauvoir (1949:273) argues that
‘one is not born a woman but becomes one’. This indicates that being a woman is not an
inherent condition, rather it is a result of societal and cultural influences. The word woman
thus denotes a social category rather than a biological one. This further suggests that
women’s inferior position is not a natural fact, but it is created by society. This view was
important for second wave feminists who took up de Beauvoir’s claim and distinguished
between sex and gender (Cameron, 2019). The contrast between sex and gender, according
to Jule (2008), was first introduced by the British feminist Oakley (1972) who perceived sex

to be biological and gender to be social. Sex is viewed as:

...a word that refers to the biological differences between male and female:
the visible differences in genitalia, the related difference in procreative
function. ‘Gender’, however, is a matter of culture: it refers to the social
classification into ‘masculine’ and ‘feminine’.

(Oakley, 1985 cited in Colebrook, 2004:9)

’{

Thus, sex is biological and binary as Jule (2008:5) clarifies ‘..except in unusual
circumstances, sex is essentially binary: one is either male or female’. The notion of gender,
on the other hand, is considered as social and cultural. In this context Talbot (2010:7)
argues: ‘...gender is socially constructed, it is learned. People acquire characteristics which

are perceived as masculine and feminine’. For instance, the traditional view that the

primary role of women in society is to be housewives and mothers is viewed to be the result
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of social learning not biology. Thus, gender is related to the behaviours, roles and norms
linked to being a male or a female (Litosseliti, 2006). The reason why this conceptualisation

of gender was important for feminists was that:

...learning entails tendencies and variation rather than absolutes. More
importantly, it shifted the focus from a grim determinism to the possibilities
of unlearning and relearning, resistance to the existing order, and change,
on both an individual and social level.

(Sunderland, 2004:14)

This means that emphasis on the view of gender as being socially learned is crucial since
individuals and society as a whole can actively challenge and change their preconceived
notions about gender. This sociocultural view of gender came as a reaction to the biological
or essentialist view of gender. Essentialist theorists (and general prevailing view) believe
gender to be tied to sex, in the sense that feminine behaviour and masculine behaviour are
expected of biological females and males respectively (Freedman, 2001). They believe that
gender is an inherent characteristic with which people are born (Freedman, 2001).
However, according to the sociocultural view of gender, people are born as male and
female and then society assigns them different gender roles based on their biological
characteristics. Beliefs about inferiority due to biology are then used to justify
discrimination towards females. Gender, hence, is social, it is something that is given to and
imposed on individuals by society. It encompasses ways of behaving, styles of dressing and
ways of using language. However, this view of gender was also perceived to be problematic.
Consequently, a different conception of gender as a discursive construct has been
developed and considers gender as being ‘...neither something into which we are born nor
something that we eventually become’ (Edley, 2001:192). Rather, it is something that is
produced through discourse (Lazar, 2005), which is a key principle adopted in the present
research. This is thoroughly discussed in part two of the present chapter (see Section 3.3.4).
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Feminist linguists of the second wave focused on the category of gender and studied
how it relates to language because they believed that this would contribute to challenging
patriarchy and sexism (Weatherall, 2002). In the next section, | elaborate on this point by
showing the main debates surrounding the feminist study of language starting from the

1970s.

3.2.3. Feminist Study of Language and Gender

This section provides some background on how feminist linguistic study developed. The
aim is to understand the key issues and questions surrounding feminist research on
language and gender in its early development before moving on to deal with the
conception of gender as a discursive construct. An important aspect of the behaviour of
human beings in their social surroundings is that a substantial part of it is linguistic
behaviour (Halliday, 1971). Indeed, as Cameron (1985) claims, the ability to interact
through the use of language stands out as the most distinctive quality possessed by human
individuals and that linguistic communication plays a pivotal role in the organisation and
structure of human societies. Hence, to understand the workings of any society, it is
essential to study its language and how it is used. With the aim of identifying and
eliminating the underlying sources of women’s oppression, feminists demonstrate a deep
interest in understanding how their societies operate. In doing so, language is identified as
an important and a powerful means used by societies to discriminate against women
(Wodak, 1997). Consequently, it became the object of study for feminists of the second
wave who turned their attention to the study of the relationship between language and
gender. The theoretical orientation of feminist linguistic study of the second wave was a
structuralist one. Structuralism is a school of thought that originated from the work of the
Swiss linguist Ferdinand de Saussure. It views language as being a system of signs which

have stable meanings (Moghaddas, 2015). That is, de Saussure’s work is based on the
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principle of language as being a static system of interconnected elements or signs. It is also
based on binary oppositions of signs, which consist of two parts: the signifier and the
signified (structuralism is discussed in more depth in relation to poststructuralism in
Section 3.3.1). This binary thinking is a key characteristic of second wave feminist study,

which is explained and illustrated below.

Lakoff’s (1975) work is the first work to explore the interplay between language and
gender inequality from a feminist perspective. In fact, empirical work on language and
gender existed well before the publication of this book and the emergence of the feminist
movement of the second wave (Sunderland, 2006). This includes, for instance, the work of
the scholar Jespersen (1922) which is one of the early and ‘classic’ texts in language and
gender. However, what distinguishes ‘non-feminist’ linguistic research from ‘feminist’
linguistic research is that the latter has political goals. That is, feminist linguistic research
seeks to identify, demystify, and resist the ways language is used to reinforce women’s
subordinate position in society, under the principle that linguistic change is an integral
aspect of social change (Litosseliti, 2006). The two main areas of interest of early feminist
linguistics are ‘linguistic sexism’ and ‘differences between women and men in language
use’. In the following sections, | first explore linguistic sexism, followed by a discussion of

women’s and men’s language use.

3.2.3.1. Linguistic Sexism

Before explaining the connection between language and sexism, a definition of the term
‘sexism’ needs to be established. Wodak (1997:7) defines sexism as ‘...discrimination within
a social system on the basis of sexual membership’. This suggests that sexism involves a set
of attitudes and stereotypes that endorse the superiority of one sex over another. It is

usually males that are perceived to be superior to females. Feminist linguists of the second
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wave perceive language as reflective of men’s power and women’s disadvantage in society.
This is referred to as ‘linguistic sexism’, which can be defined as ‘..words, phrases, and
expressions that unnecessarily differentiate between females and males or exclude,
trivialize, or diminish either gender.” (Parks and Roberton, 1998:455). Sexist language is
seen to be biased in favour of men and against women. In this context, Stanley (cited in
Kramarae and Treichler, 1985:412) views sexism in language as ‘...one of the most powerful
means of perpetrating a masculinist interpretation of the world, including the view that
women are inferior, passive, and...subordinate to males’. As a result, it became one of the
key issues in feminist linguistic research during the second wave of feminism, by identifying

and demonstrating various forms of sexism across languages.

In the English language, feminist linguists identified various instances of sexism.
For example, the masculine nouns and pronouns (‘he/him/his’) are utilised as generics to
refer to both men and women (Litosseliti, 2006). In addition, many words in the English
language are male-oriented in the sense that they contain the element ‘man’ like chairman,
policeman, fireman and so on, which are used to refer to both men and women (Lei, 2006).
These words were interpreted as emphasising male prominence and excluding women
(Weatherall, 2002). Another instance of the marginalisation of women in the English
language lies in the use of titles, i.e., ‘Mr’ vis-a-vis ‘Mrs’ and ‘Miss’ which indicate the
marital status of women (Sunderland, 2006). In addition, sexism is found in the semantics
of English or what is termed by Schultz (1990 cited in Mills and Mullany, 2011:155) ‘the
semantic derogation of women’ by, for example, associating women with terms that have
negative and sexual connotations like: ‘mistress’, ‘bitch’, ‘slut’, ‘whore’ and so on.
Counterpart terms for men rarely have similarly negative connotations, even when they
are sexual in nature. In fact, linguistic sexism is found not merely in English, but in many

other languages too, like Arabic and French. Since the present study is concerned with
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analysing the representation of women in news texts written in Arabic and French, | provide
some examples, below, that show how Arabic and French contain sexist words and

expressions.
3.2.3.1.1. Sexism in Arabic

The Arabic language has been considered ‘...a masculine language not a feminine one.’
(Aleasa, 1996:5). Grammatically speaking, ‘[standard] Arabic exhibits grammatical and
semantic gender usages that may be qualified as “androcentric” (male-biased)’ (Sadiqi,
2006:2). Unlike English, the Arabic language has retained a clear system of feminine and
masculine gender. Arabic employs gender markers across verbs, nouns, adjectives,
determiners, and quantifiers that ensure grammatical agreement among these diverse
linguistic elements (Sadiqi, 2006). However, there exists a grammatical rule stipulating that
when a sentence involves both females and males as its subjects, the plural form of the
subject will take the masculine form; and the verb in such cases will be conjugated into the
masculine form too (Aleasa, 1996). For example, in the sentence leo Yok JlzJ/ 9 Ll al
nisaa wa arijal yadrusun ma’an ‘the women and the men study together’, the prefix ya-
indicates that the masculine form is used for the verb, even though the subject of the verb
has both women and men. This means that no matter how many feminine subjects meet
masculine subjects in one sentence, the verbs and pronouns will take the masculine form
(Muassomah et al., 2021). Besides, masculine vocabulary items and pronouns are used as
the generic form (Wulandari and Hayani, 2020; Vicente, 2009). This indicates that the
‘Arabic language views man (the being) as the measurement from which the feminine
gender is derived’ (Eleasa, 1996:5). Theodoropoulou (2018) shows the way assessment
activities adopted in educational settings in Qatar incorporate questions with verbs that
carry masculine pronouns as morphological affixes to address both female and male pupils.

For instance, the verb «=/ajib ‘answer’ and the verb /9/ikraa ‘read’, which are conjugated
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to the masculine form, are used to address the pupils in educational assessment activities
even though they are distributed to female only schools in Qatar (Theodoropoulou, 2018).
Another example of grammatical androcentricity is the precedence of the masculine over
the feminine in sentences and expressions, as in 55»,13 Jz rajulun wa imra’a ‘man and
woman’ and dléb 9 Jsb Tiflun wa Tiflatun ‘boy and girl’ (Sadiqi, 2006). In fact, the expression
Tiflun wa Tiflatun 4léb 5 L shows another instance of sexism in Arabic, in which feminine
forms are derived from the masculine forms. In the word tiflatun 4lb, the feminine t’aa or
ww\ :6 is added to the word b tiflun to form the feminine form. Therefore, ‘...the
masculine form is the basic one and the feminine is only a derivation of it’ (Eleasa, 1996:5).
The examples discussed in this section clearly demonstrate that sexism is a feature of the

Arabic language.

In this part of the section, | show some studies that are conducted in relation to
sexism in the Arabic language. In the case of proverbs, Theodoropoulou (2018) in their
study demonstrates how some proverbs in Arabic are used in a sexist way in the Gulf area.
One such proverb is Ji=J/ c#/okht al-rijal, which translates to ‘the sister of men’. Despite
its positive connotation, this proverb implies that a woman's strength is attributed to her
male siblings. Additionally, in the Algerian context, Benneghrouzi and Abdelhay (2012)
examined the metaphorical representations of women and men in Algerian dialectical
Arabic. The study's findings reveal that a considerable number of metaphors concerning
women in Algeria can be categorised as depreciatory. These metaphors unveil associations
that are notably linked to aspects like sexuality, short-sightedness, and narrow-mindedness
(Benneghouzi and Abdelhay, 2012). For example, in this study, it is found that men are
often metaphorised as non-domestic animals which associate men with strength, enormity
or demeanour, such as sbaa ‘lion’, fard ‘bull’, diib ‘fox’ and so on. Women, on the other

hand, are generally metaphorised as domestic animals such kal/ba ‘dog’ to refer to a woman
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as being nasty, spiteful and untrustworthy. However, when women are metaphorically
associated with wild or powerful animals, this suggests viciousness and sexual impropriety.
Boudjema (2021) also shows the way metaphors are used to reinforce negative
stereotypical representations of women in the Algerian context. For example, in the
expression Sixe /-4 4ge O Kan mhani chra maaza ‘he (husband) was at peace until he
bought a goat’, a woman is metaphorised using the domestic animal ‘goat’, which is known
for its irritating habits. This suggests that the wife is a troublemaker. Consequently, men in
the Algerian society are always advised to be careful in choosing their future spouse.
Another metaphorical expression is related to women’s beauty <9¢= wdd/ 3o fral/ ST
ol o d=23d) tekhaf Imra men chib, khouf anaaja men dhib or ‘the woman fears aging
(gray hair) as the sheep fears the wolf’. This expression is used in the Algerian context to
show the extent to which aging terrifies women. This stems from the prevalent belief in
society that women are obsessed with beauty. In the next section of the present chapter, |

demonstrate the way sexism is encoded in the French language.
3.2.3.1.2. Sexism in French

Like Arabic, the French language is also regarded as containing sexist elements. It shares
similarities with Arabic in the forms of sexism it exhibits, as both languages have a system
of masculine and feminine gender. For example, French, like Arabic, has a form of sexism
in which even if there are one hundred women and one man, the subject of the sentence
will take the masculine form (Cresci, 2016). In this regard, Carson (1993:34) says: ‘[w]e have
come to terms with the fact that the masculine plural...takes precedence, regardless of the
number of feminine elements present - it isn't fair...”. To state an example, in the sentences:
Alicia, Emily et David jouent ensemble. Ils s’amusent tellement or ‘Alicia, Emily and David
are playing together. They are having so much fun’, the masculine plural pronoun ils is used

to refer to Alicia, Emily and David rather than elles (plural feminine), even though there are
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two girls and one boy as subject of the sentence. The use of the feminine pronoun elles in
this instance would be seen as grammatically incorrect (Carson, 1993). Indeed, ‘[t]he
French plural pronoun is an example of a linguistic structure that will remain sexist’ (Carson,
1993:34). This grammatical rule in French is referred to as le masculin I'emporte sur le
féminin or ‘the masculine takes precedence over the feminine’ (Roubin, 2017).
Furthermore, like Arabic, the feminine form in French is derived from the masculine
(Roubin, 2017). For instance, in the case of adjectives, masculine adjectives ending in f
change to ve in the feminine (e.g. naif/naive, actif/active) and masculine adjectives ending
in el change to elle in the feminine (e.g. exceptionnel/exceptionnelle). Besides, some
feminine adjectives are formulated by adding ‘e’ to the masculine adjectives (e.g.
sérieux/sérieuse, joli/jolie, brun/brune). Another instance of sexism in the French language
is that many job titles do not have the feminine form, such as professeur ‘professor’, chef
‘boss’, entrepreneur ‘businessman’, magistrat ‘magistrate’, huissier ‘bailiff’, commissaire-
priseur ‘auctioneer’, ingenieur ‘engineer’ and sapeur-pompier ‘firefighter’ (Gervais, 1993).
The lack of feminine forms in French language was considered as ‘...an obstacle to social
change, it was not merely a language question but also un probléme de société’ (Gervais,
1993:129). In addition to that, French vocabulary carries numerous sexist biases towards
women. In this respect, (Roubin, 2017:11) indicates: ‘[lJe vocabulaire francais est fortement
sexué et véhicule un grand nombre de préjugés sexistes a I'égard des femmes’ (the French
vocabulary is highly gendered and conveys many sexist prejudices towards women). For
instance, un gars refers to a boy, while its feminine form une garce is a derogatory term for
a woman of loose morals (Roubin, 2017). The next section discusses the way linguistic

sexism was challenged.
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3.2.2.1.3. Combatting Linguistic Sexism

Linguistic sexism was challenged by feminists because it reinforces the patriarchal order in
society. As a result, several strategies aiming at changing 'sexist wordings' and promoting
a more inclusive language were adopted. In English, notable instances of these strategies
include the adoption of words such as ‘Ms’ as a title applicable to all women, regardless of
marital status, the use of gender-neutral terms such as 'spokesperson' and 'chairperson' to
refer to both men and women, and avoiding masculine generic pronouns (Sunderland,
2006). In French, efforts were made to feminise titles of profession (Bevilacqua, 2020). This
was done, for example, by adding ‘e’ to the masculine job titles such as: docteur/docteure,
professeur/professeure, ingénier/ ingéniere and so on. Another strategy involves the use of
doublets to encompass both women and men like toutes et tous, elle et il ‘she and he’
(Bevilacqua, 2020). There is also a shift towards the utilisation of ‘encasing’ forms that steer
clear of gender stereotypes like les droits humains ‘human rights’ instead of les droits de
I’THomme ‘the rights of Men’ (Bevilacqua, 2020). In a study conducted by Bevilacqua (2020)
about the use of inclusive language in six Francophone newspapers in Algeria, it has been
found that the feminisation of occupations, titles, and names of functions became
significantly more prevalent in news articles published in March 2018 in comparison to
those published in March 2010. The study attributed this shift to an increased sensitivity in
Algeria regarding the representation of gender in the French language. This awareness was
influenced by ongoing political and institutional debates in French-speaking countries

concerning the adoption of écriture inclusive or ‘inclusive writing’ (Bevilacqua, 2020).

However, changes in what is termed as ‘overt sexism’ (Mills, 2008:126) is seen to
be simplistic and it has not proven effective in tackling and eliminating sexism. What is
needed is to challenge ‘the indirect sexism’ (Mills, 2008:126) or the discursive practices that

manifest sexist assumptions through linguistic (and non-linguistic) choices (Litosseliti,
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2006). That is to say, we need to unpack and challenge the underlying discourses
embedded in both text and talk, as well as visual elements which produce sexist and
gendered ideologies in a variety of cultural and institutional settings, including the media,
educational settings, workplaces and so on (Lazar, 2005). This constitutes the concern of
the study which seeks to analyse the discourses and ideologies embedded in the linguistic

and visual choices of two Arabophone and two Francophone newspapers in Algeria.

The next section discusses the second concern of second-wave feminist linguistics,

which is the differences in language use between women and men.

3.2.3.2. Women’s and Men’s Use of Language

Another area of interest of early feminist linguists was gendered language use. They
documented gender differences in speech to identify with the aim of uncovering the power
dynamics in language use. Their focus was on understanding the conventions and
behaviours through which women’s and men’s speech both mirrors and reinforces the
issue of gender inequality (Cameron, 1992). Feminist linguistics of second wave feminism
asked a key question which was: do men and women talk differently? and provided
different answers which led to the foundation of three theoretical models, namely Deficit,
Difference and Dominance (often referred to as the three ‘Ds’). These theoretical models

are explained below.

Firstly, the key figure within the deficit model is Lakoff (1975) who paved the way
to research on gender differences in ways of speaking specifically and feminist linguistics
generally. This scholar studied ‘women’s language’ and identified several features
characterising women’s speech. She then made conclusions that the language use of
women is deficient, weak and inferior compared to men’s use of language. In this regard,
Lakoff (1975:7) argues that ‘...women are denied access to power on the grounds that they
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are not capable of holding it as demonstrated by their linguistic behavior’. This scholar gave
many examples that were perceived as indicating women’s weakness in speech. For
instance, women tend to use tag questions and question intonation in declarative
sentences that show their uncertainty in their claims. In addition, women use weaker forms
of expletives such as ‘oh dear!’ and ‘goodness’, while men use stronger ones like ‘shit’ and
‘damn’. Secondly, in the Dominance model, the female sex is seen to be dominated in
interaction by the male sex due to power or social status which is the primary factor in
explaining differences in the speech of women and men (Weatherall, 2002). In this context,
Spender (1980) argues that because of patriarchy, language is made by men and held under
male control. Zimmerman and West (1975) found that men control and develop the topics
of conversation, interrupt more and use delayed minimal responses when talking to
women, which shows their dominance of women in interaction. Finally, the (Cultural)
Difference Model attributes differences in language use to the different socialisation or
acculturation of girls/women and boys/men (Tannen, 1990). For example, in their
childhood, girls are taught to be polite and nice, while boys are encouraged to be
competitive and strong. Consequently, girls and boys acquire distinct interaction styles and

make different linguistic choices.

Deficit, Dominance, and Difference models have played a crucial role in sparking
discussions on key issues surrounding language and gender from a feminist perspective.
However, they were subject to several criticisms due to some limitations. To begin with,
the three approaches adopted the view of gender as being social, but it was perceived as a
stable category that is imposed by society upon sexed individuals since childhood. Then it
influenced the linguistic behaviour of men and women. That is, they conceptualised gender
as ‘...the culturally shaped group of attributes given to the female or to the male’ (Humm

1989:84), and language use reflects the attributes assigned to men and women by society.
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Therefore, they substituted biological determinism with a form of social determinism
(Apostol, 2013), in the sense that society determines the social roles and, consequently,
the linguistic behaviour of women and men. Besides, they emphasised the view of ‘gender
difference’ or the binary opposition of gender i.e. masculinity and femininity (Litosseliti and
Sunderland, 2002). This reinforces sex stereotypes by, for example, perceiving women as
inferior and weak, and perpetuates gender imbalances. Furthermore, they concentrated
on finding out stable gender differences in speech styles, and ignored the fact that language
use varies across context and linguistic forms have different communicative functions. In
addition to that, they perceived women as a homogenous group and did not pay attention
to the way gender intersects with other social factors, such as race, age, and sexual
orientation. Due to the limitations of these models, language and gender research has
shifted to a ‘Discursive Model’, which considers gender as an outcome of discourse. This is

discussed in detail in the next part of the chapter.

3.3. Discourse and Gender

Starting from third wave feminism, feminist linguistics witnessed a move away from a
structuralist to a poststructuralist approach in exploring the connection between language
and gender. Third wave feminist linguists hold the view of gender as being a discursive
construct and, consequently, focus on identifying subtle or indirect forms of sexism through
analysing discourse (Lazar, 2005). This part of the chapter first discusses the notion of
‘poststructuralism’, which paved the way for the conception of discourse as actively
shaping social reality, in addition to the notion of ‘discourse’ from a Foucauldian
perspective. It also discusses CDA, which is a critical approach to analysing discourse to
unveil subtle forms of power and inequality, along with its principles and key terms, before
moving to explaining the notion of ‘gender as discursive construct’ and FCDA (which is the

approach adopted in this study) and its key tenets.
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3.3.1. Poststructuralism

It is poststructuralism which has come with the notion of ‘..language as a ‘site’ for the
construction and the contestation of social meanings’ (Baxter 2003:6), including meanings
about gender. Therefore, it is important to provide some background on poststructuralism
to understand some of its basic tenets before moving to discussing the notion of discourse
provided by the poststructuralist scholar Foucault on which (Feminist) CDA draws.
Poststructuralism as a school of thought emerged in the 1960s and refers to a group of
theorists who revised Saussurian premises regarding the function of signs and the role of
language (Apostol, 2013). Baxter (2003:6) refers to poststructuralism as a philosophical
movement which is characterised by a ‘sense of scepticism towards all universal causes, its
guestioning of what ‘true’ or ‘real’ knowledge is, and its loss of certainty about all
absolutes’. Some of the major poststructuralist theorists are Michel Foucault, Gilles
Deleuze, Chantal Mouffe, Jacques Derrida, Julia Kristeva, Jacques Lacan and so on, who
share the view that language is the primary site of the construction of the world, rather
than being simply reflective of a pre-existing social reality. To better understand
poststructuralism, we need to refer to some of the key ideas of structuralism, as presented
by the linguist Ferdinand de Saussure. De Saussure (1960) perceives language as a system
of signs and each sign, as explained in Section 3.2.3, consists of two sides: form (signifier)
and meaning (signified). The relation between the two sides is arbitrary, i.e. the result of
social convention. Consequently, societies have different words for the same concepts. This
entails that language is not determined or bound by the reality it represents. Besides, de
Saussure (1960) views that a given sign gains its meaning only in relationship to all other
signs in the language. That is, a sign is part of a network of signs, and it gets its meaning
from being different from other signs. Its meaning then becomes fixed within the system

of langue. The latter points to a further distinction made by de Saussure (1960) between
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two language levels which are langue and parole. The former refers to the underlying
structure of language, or the network of signs, which is fixed and unchangeable. The latter
is the use of signs by people in specific situations and it is perceived to be vitiated by
mistakes because individuals use language according to their wishes and intentions. As a
result, de Saussure made langue, i.e. the internal structure of language, as the main object
of linguistics and not language in use (Fairclough, 1992; Jorgensen and Phillips, 2002).
Poststructuralism, on the other hand, rests on the principle that reality is created and
understood by language use. That is, language does not merely reflect an objective social
reality. Instead, language for poststructuralists actively constructs and shapes our
understanding of different aspects of reality (Baxter, 2003). Besides, poststructuralism
shares the structuralist view that the sign’s meaning is derived from its relationship with
and distinction from other signs. However, it rejects the fixity of the meaning of the sign
within the structure. For poststructuralism, the meaning of signs is not fixed, and it changes
according to the context. Poststructuralism also criticises the distinction between language
and parole and believes that the actual use of language (parole) is where the structure is
produced, reproduced and transformed (Jorgenson and Phillips, 2002). That is to say, when
using language, whether speech or writing, people draw on the structure, but also have the
capacity to question it by introducing new concepts that redefine the meaning of signs
(Jorgenson and Phillips, 2002). For poststructuralists there are different forms of
knowledge that compete to fix meaning (Baxter, 2003). In other words, there is not merely
one single meaning system as claimed by Saussurian structuralism. Instead, there are
multiple systems of signification known as ‘discourses’ and meaning changes from one
discourse to another. The idea of multiple discourses acknowledges that meanings are not
stable and vary across diverse social and cultural contexts. For instance, in the Algerian

society, there are different discourses on how women and men should behave. Indeed,
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meanings associated with gender differ from one society to another. To illustrate with
another example, Lazar (2000), in her analysis of discourses surrounding parenthood in the
Singaporean national campaign, shows the coexistence of two competing discourses of
gender relations, namely ‘the discourse of conservative gender relations’ in addition to ‘the
discourse of egalitarian gender relations’. Within the conservative discourse, women and
men were represented as involved in different roles within the private and public spheres,
which reinforce stereotypical views about gender. The egalitarian discourse, on the other
hand, is characterised by the representation of identical parenting, and the portrayal of
both sensitive ‘New Man’ and the ‘New Woman’ as an individual with commitments
extending beyond the domestic realm. This suggests the existence of not just one
discourse, but rather a multiplicity of discourses addressing various aspects of social life,

including gender.

To make a link between what has been discussed in this section and feminist study
of language and gender (as discussed previously in Section 3.2.3), feminist linguists of the
second wave were influenced by structuralist thinking by seeking to find out the fixed
features underlying men’s and women’s speech without considering the interplay between
language use and social context. From a poststructuralist view, however, there are different
discourses about gender. Meaning is not fixed, and people can construct different
masculinities and femininities through their use of language. Discourse is seen to be
constitutive and, therefore, gender is something that is constructed through discourse,
which is a key principle adopted in this research project. In the next part of the chapter, |

define the notion of discourse as proposed by the scholar Foucault.
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3.3.2. Foucault’s Notion of Discourse

Foucault’s body of work covers some concepts that hold significance and relevance for the
present research, such as discourse and power (1972; 1980). Accordingly, this section
focuses on the term discourse and its relationship to power from a Foucauldian standpoint.
The notion of discourse is defined differently across different disciplines. In this context,

Mills (2004:1) writes:

[t]he term ‘discourse’ has become common currency in a variety of
disciplines: critical theory, sociology, linguistics, philosophy, social
psychology and many other fields, so much so that it is frequently left
undefined, as if its usage were simply common knowledge.
This suggests that there is no one agreed upon definition of discourse and its meaning
depends on the disciplinary context in which this concept is used. In this section, | focus on
the definition offered by the poststructuralist scholar Foucault (1972), since it has informed
(feminist) CDA in its examination of the relationship between discourse and society. By
highlighting the constitutive power of discourse, Foucault’s ideas offered new ways for

conceptualising aspects of the social world, including gender. Therefore, it is important to

understand some of the key ideas provided by Foucault regarding the notion of discourse.

’{

Foucault (1972:49) views discourse as ‘..practices that systematically form the
objects of which they speak’. This implies that discourse is constitutive of social reality. It is
‘a group of statements which provide a language for talking about — a way of representing
the knowledge about — a particular topic at a particular historical moment’ (Hall, 1992:291).
This indicates that discourse, in its Foucauldian sense, constructs the topic by giving
meaning to an experience and articulating different ways of perceiving the world. Foucault

(1972) perceives discourse to be linked to concepts of knowledge, power and truth since

discourse has effects because of these elements. Discourse produces knowledge and
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societies accept some forms of knowledge as true while excluding others. Power, for
Foucault, is linked to discourse. As summarised by Jorgensen and Phillips (2002:14) it is
‘responsible both for creating our social world and for the particular ways in which the
world is formed and can be talked about, ruling out alternative ways of being and talking’.
This suggests that power is not simply negative and repressive (as claimed by Karl Marx,
which is discussed in Section 3.3.3.1.4), rather it is ‘productive’ as it produces forms of

knowledge. In this regard, Foucault (1980:119) claims:

What makes power hold good, what makes it accepted, is simply the fact
that it does not only weigh on us as a force that says no, but that it traverses
and produces things, it induces pleasure, forms knowledge, produces
discourse. It needs to be considered as a productive network which runs
through the whole social body, much more than as a negative instance
whose function is repression.
In effect, people derive their knowledge of the social world from the discursive
environment in which they are born and actively engage throughout their lives (Jager and
Maier, 2009). There are multiple discourses that are in constant struggle over questions of
truth and all knowledge that we have is the result of power struggle in discourse. Discourse
influences the way people perceive the social world and, consequently, their actions. For
instance, there are different discourses of femininity which women draw upon to perform
their gendered identity. These discourses surrounding femininity influence a woman’s
clothing choices, behaviour, speech and the ways she perceives herself and others in the
context of power (Mills, 2004). Thus, discourses can be observed as types of knowledge or
powerful sets of beliefs, expectations and explanations that govern social practices (Baxter,
2003). They are ‘ways of seeing the world’ (Sunderland, 2004:205), which actively construct

the own self, the other and reality. Yet, this does not suggest that reality itself does not

exist, nor does it deny the existence of physical objects, but they only gain meaning through
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discourse (Mills, 2003). The following section of the chapter discusses the notion of

‘discourse analysis’.

3.3.3. Discourse Analysis

The development of ‘discourse analysis’ as a multidisciplinary field of research is the result
of the discourse turn in the humanities and social sciences. The American scholar Zellig
Harris initially introduced the term in his study of language beyond the sentence level and
the interplay between linguistic and non-linguistic behaviour (Meyerhoff, 2012). Then, the
term has been used to refer to a number of different approaches that focus on ‘the analysis
of language in use’ (Brown and Yule, 1983:1), both talk and written texts and other means
of communication such as images. Hence, discourse analysis is not a single approach or
method, rather it is an ‘umbrella term’ (Cameron, 2001:7) that is used to refer to a s series
of multidisciplinary approaches with different theoretical traditions (Taylor, 2013). These
approaches range from more textually oriented approaches which give more importance
to describing the text’s features, to socially oriented approaches which concentrate on the
functions of the text within its social and cultural context (Paltridge, 2006). Gee (2011)
further makes a distinction between two types of discourse analysis, namely ‘descriptive’
and ‘critical’. The descriptive form aims to describe language for the purpose of
understanding it, while the critical form goes beyond language description by seeking to
intervene in social and political problems to contribute to social change (Gee, 2011). CDA
and Feminist CDA are approaches that belong to the critical form of discourse analysis. A
key characteristic of CDA is its focus on social issues, particularly the function of discourse
in producing and perpetuating power dynamics or domination (van Dijk, 2001). Therefore,
CDA deals with the connection between power, discourse and social inequality. It does not
solely offer a description and an interpretation of discourse, but it also explains why and

how discourse operates (Rogers, 2004). FCDA is a feminist version of CDA which deals with
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gender and its relationship with discourse and power. | consider FCDA as a useful approach
for my study for its shared concern with gender representation(s). This research project
focuses on the notion of gender as a social problem in the Algerian context by analysing
the way women are represented in some selected Algerian news outlets. In the coming

sections, | introduce CDA with its aims, principles and key notions.

3.3.3.1. Critical Discourse Analysis

CDA is an approach to discourse analysis that sets as its main objective the study of the
connections between discourse, power, and ideology. It was originally introduced by a
group of scholars within Critical Linguistics (CL) of the University of East Anglia, namely,
Robert Hodge, Roger Fowler, Tony Trew and Gunther Kress (Machin and Mayr, 2012). CL
draws on Halliday’s Functional Grammar and deals with aspects related to language use in
societal institutions and the connections between discourse ideology and power
(Blommaert, 2005). It also advocates for a linguistically analytical approach with a critical
orientation aimed at achieving emancipatory goals (Blommaert, 2005). The aims of CL are
taken up by CDA and the two terms are often used interchangeably. CL was later developed
by other scholars mainly Norman Fairclough, Teun A. van Dijk and Ruth Wodak. CDA finds
its theoretical roots in Western Marxism, which includes key figures like Antonio Gramsci,
Jurgen Habermas (within the Frankfurt School) and Louis Althusser with their view of
ideology, French poststructuralist scholars mainly Michel Foucault with his notion of
discourse and power, as well as Mikhail Bakhtin and Valentin Voloshinov with their
linguistic theory of ideology (Fairclough and Wodak, 1997). The core theoretical basis of
the CDA approach is described as neo-Marxist since it rests on the principle that cultural
dimensions, rather than economic ones, are important for creating and perpetuating
power dynamics in society. The upcoming section expands on this point by discussing the

aims, key assumptions, and principles of CDA.
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3.3.3.1.1. Background on CDA

This section of the thesis provides some definitions of CDA and explains its key principles.
According to Richardson (2007:1), CDA is ‘a theory and method analysing the way that
individuals and institutions use language’. In its analysis of language use, CDA concentrates
on the relationship between language, power and social inequalities. In this context, Luke

(2002: 100) argues:

CDA involves a principled and transparent shunting back and forth between
the microanalysis of texts using varied tools of linguistics, semiotic, and
literary analysis and the macroanalysis of social formations, institutions, and
power relations that these texts index and construct.
Hence, the main task of CDA is to unveil power issues hidden in discourse. van Dijk
(2001:352) further defines CDA as ‘a type of discourse analytical research that primarily
studies the way social power, abuse, dominance, and inequality are enacted, reproduced,
and resisted by text and talk’. This shows that CDA starts with a social problem. That is, CDA
does not initiate its analysis directly from texts and interactions; instead, it commences
from the broader social issues and challenges that individuals encounter in their everyday
lives (Fairclough, 2001). In its focus on social problems, CDA undertakes a ‘critical’ approach

for the analysis of text and talk. The concept of ‘critical’ here does not refer to its common

interpretation i.e., criticising, rather it means:

denaturalising the language to reveal the kinds of ideas and taken for
granted assumptions in texts by exposing strategies that appear normal or
neutral on the surface, but which may be in fact ideological and seek to
shape the representation of events and persons for particular ends.

(Machin and Mayr, 2012:5).
In other words, CDA makes connections between linguistic structures and social structures
to demonstrate how language is utilised to convey specific discourses. It explores how

discourses can be used either in opposition to or in support of individuals, and how they
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play arolein initiating, manipulating, or challenging particular social and political ideologies
(Wodak, 2001). Thus, CDA extends beyond a mere descriptive account of linguistic
structures. It seeks to reveal connections between power, ideology and discourse in texts
and conversations that may be hidden from people. In this context, Luke (2002:101) claims
that ‘a linguistic and text analytic metalanguage...cannot ‘do’ CDA in and of itself. It requires
the overlay of a social theoretic discourse for explaining...[the] consequences of any given
text’. This means that a thorough textual analysis is valuable however it cannot do CDA on
its own. In order to fully grasp the broader social implications, power dynamics, and
consequences of a specific text, the researcher needs to integrate a social theory to
investigate the impacts of the text or discourse. In CDA, inequality is seen as the outcome
or the effect of ideological power that exists in discourse as power acts as a force that
differentiates and selects, includes and excludes (Blommaert, 2005). CDA, therefore, seeks
to reveal the way language is used as an instrument of ideological power that results in
forms of inequality by setting discourse as its main object of analysis to understand wider
aspects of power relations. Forms of inequality include gender, cultural, class, ethnic and
racial inequality. This indicates that CDA is a problem-oriented approach which is deeply
interested in real-life problems and different manifestations of inequality in society. CDA
researchers are not neutral but commit themselves to an engagement in favour of the
oppressed groups in society. They are interested in conducting a critical examination of the
how language is used to create unequal power dynamics with the goal of raising critical
awareness amongst people. This contributes to specific social change in favour of the
marginalised groups as ‘...awareness of the ways in which language is used as a stabilizing
mechanism, can be a step in the direction of liberation’ (Mills, 1995:14). In effect, this what
makes CDA “...a distinct theory of language, a radically different kind of linguistics’ (Kress,

1990 cited in Wodak, 2001:5).
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Discourse in CDA is seen to be carrying ideological assumptions about aspects of
social life which make them appear as natural and commonsensical. van Dijk (1998:193)
claims: ‘...ideological socialization...largely takes place through discourse’. Hence, the aim
of CDA is to expose those commonsensical assumptions by analysing linguistic features of
different types of texts and talk and explaining what kinds of ideas they might convey and
possible ideological goals they might serve. Examples of texts that are analysed in CDA
research are news media texts, political speeches, advertisements, textbooks, and so on.
Ideologies are believed to be a tool of power by reproducing unequal relations of power
and domination in society (Fairclough, 2003). CDA pays attention to how power flows and
operates within society through discourse by analysing linguistic phenomena. Discourse is
seen as a vehicle for establishing differences between social groups, for example between
women and men, through the ideologies that it carries. The ideological biases embedded
in specific language use to depict individuals and the power relations underlying them are
often ambiguous and invisible to people. To make those opaque aspects of discourse visible
to people, CDA builds a bridge between micro and macro levels of analysis. The former
refers to the use of language, discourse, speech and communication whilst the latter is
associated with ideology, power, dominance, and disparity among social groups (van Dijk,
2005). Even though the main interest of CDA is directed to the study of linguistic structures,
other scholars have emphasised the importance of incorporating other non-linguistic
elements such as visual images in the study of discourse (Kress and van Leeuwen, 1996;
2006). Indeed, discourse involves both linguistic and non-linguistic resources. That is,
meaning is constructed by means of various representational systems and language serves
as merely one of the sign systems utilised by individuals to convey meaning (Rogers, 2004).

Consequently, CDA has expanded its scope ‘beyond language, taking on board that
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discourses are often multimodally realized, not only through text and talk, but also through

other modes of communication such as images’ (Kress and van Leeuwen, 2006:292).

As a summary to what has been discussed above, the basic principles of CDA, as
proposed by Fairclough and Wodak (1997) are: (1) CDA focuses on social issues, (2) power
dynamics are expressed and maintained through discourse, (3) discourse actively shapes
both society and culture, (4) discourse has ideological effects, (5) discourse is historical, (6)
the relationship between text and society is mediated, and (7) discourse is interpretative
and explanatory. These principles are shared by the different CDA approaches, including
Fairclough’s dialectical-relational approach (1989; 1992), Wodak discourse-historical
approach (1991), and van Dijk’s socio-cognitive approach (1998). These approaches,
however, differ in their methods used for a systematic analysis of the use of language in
social interaction and their ideological consequences (Jorgensen and Phillips, 2002). In
addition to the above-mentioned approaches, there are feminist approaches to a critical
study of discourse, such as Feminist Poststructuralist Discourse Analysis (Baxter, 2003) as
well as Feminist Critical Discourse Analysis (Lazar, 2005), which constitutes the main
approach for my research project. In the upcoming sections of this part of the chapter, |

define key concepts used in CDA that are important for the present study.

3.3.3.1.2. Discourse in CDA

When the notion of discourse is used as an abstract noun, it points to ‘...language use as
social practice’ (Fairclough, 2010:92). On the other hand, when the same concept is used
as a count noun, it signifies ‘ways of signifying areas of experience from a particular
perspective’ (Fairclough, 2010:93). This implies that discourses are ways of expressing and
talking about different aspects of the world from diverse perspectives. The discourses that

are used within a particular institution or domain of life are referred to by Fairclough as
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‘orders of discourse’. Fairclough (1992:9) defines the latter as the ‘total configurations of

discursive practices in particular institutions, or indeed in a whole society’.

To better understand how the notion of discourse is used in CDA, | refer to the three
main definitions of discourse proposed by Schiffrin et al. (2001): (1) anything that extends
beyond the sentence level, (2) language in use, and (3) a combination of both linguistic and
non-linguistic social practices and ideological beliefs that together construct power. The
first definition belongs to the structuralist paradigm in linguistics which focuses on the
structural properties of the text including cohesion and coherence, i.e. form, whereas the
second conception of discourse is held by the functionalist paradigm which concentrates
on the functions communicated by language in specific contexts, i.e. meaning, (Mayr,
2008). It is the third definition of discourse which is held by CDA scholars who are
influenced by Foucault’s conception of discourse (see Section 3.3.2). The concept of
discourse in CDA aligns with the Foucauldian perspective, viewing it as a form of social
practice. However, unlike Foucault, discourse from a CDA perspective does not constitute
the social completely, but it is itself constituted by aspects of the social. In this vein, Fowler
et al. (1979) suggest that the way individuals use language is shaped by their social
groupings and relationships, and these linguistically influenced patterns, in turn, affect the
non-verbal behaviour of people. This means that language does not exist in isolation; it is
related to the social context in which it is employed. Our language use does not simply
reflect our behaviour and practices, but it actively shapes them. Therefore, there is a
dynamic relationship where language is not only shaped by its social context, but also
serves as a powerful force that contributes to shaping the world around us. In this regard,

Fairclough and Wodak (1997:258) further argue:

CDA sees discourse — language use in speech and writing — as a form of

‘social practice’. Describing discourse as social practice implies a dialectical

relationship between a particular discursive event and the situation(s),
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institution(s) and social structure(s) which frame it: The discursive event is
shaped by them, but it also shapes them. That is, discourse is socially
constitutive as well as socially conditioned — it constitutes situations, objects
of knowledge, and the social identities of and relationships between people
and groups of people. It is constitutive both in the sense that it helps to
sustain and reproduce the social status quo, and in the sense that it
contributes to transforming it.

This quote summarises CDA’s view of discourse that the latter is both constitutive and
constituted by the social world. In effect, language acts as a dynamic force in the sense that
it shapes our perception of the world, and simultaneously, it is shaped by the social context
in which it operates. This perspective, as discussed previously in this section, is seen as the
most abstract conceptualisation of the term by Fairclough who uses the term discourse in
two other different ways. In addition to the view of discourse as being both constitutive
and shaped by social elements, Fairclough understands discourse as any type of language
employed within specific domains like scientific discourse (Jorgenson and Phillips, 2002).
Furthermore, Fairclough uses the term discourse as a count noun to refer to ways of using
language that provides meaning to experiences from a particular standpoint, and this

encompasses various identifiable discourses, such as a feminist discourse and a neoliberal

discourse (Jorgenson and Phillips, 2002).

Indeed, discourses are not fixed and ‘they are not immanent truths, but rather are
constructed that way from particular positions that serve particular interests, whilst
subordinating others’ (Lazar, 2000:377). Discourse includes not just written and spoken
languages but also other non-linguistic means such as images. In this respect, Kress and van
Leeuwen (2006) highlight that discourses manifest in various modes and, within a culture,
all available semiotic modes are utilised to articulate different discourses. This indicates
that discourse is not limited to language use only. It functions through language as much

as it does through other semiotic modes of communication (Lazar, 2000). CDA Scholars
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have emphasised the importance of incorporating other non-linguistic elements, such as
visual images, in their analysis of discourse (Kress and van Leeuwen, 1996; 2006). In the
case of images, they are not mere decorative elements; instead, they serve to represent
different aspects of the world. Similar to how language conveys meaning through word
classes and clause structures, visuals convey different meanings through choices of, for
example, colour and compositional structures (Kress and van Leeuwen, 2006). Different
discourses serve different interests, and the examination of these interests is what links
discourse to power dynamics. When analysis aims to uncover the connection between
discourse and power relations, it falls under the umbrella of critical discourse analysis. The
present study endorses the idea of gender as being produced in and through discourse by
investigating the ways in which women are positioned in both linguistic and visual texts of
the selected news outlets to gain a holistic account of their positioning in the Algerian press.
The next section of the chapter explains key differences between the terms ‘discourse’ and

‘text’ drawn upon in this study.

3.3.3.1.3. Discourse and Text

The concept of ‘text’ is used on many occasions in the thesis. Therefore, it is important to
establish the meaning of this term and show how it differs from ‘discourse’. Like discourse,
text is an important notion in (feminist) CDA research. Some approaches within discourse
analysis consider the two terms to be synonymous and tend to use them interchangeably
(Litosseliti and Sunderland, 2002). Widdowson (2007:6) indicates that ‘[t]exts are produced
to express ideas and beliefs or to make other people think in a certain way or to get other
people to do certain things’. Most researchers within the realm of CDA adopt and use this
definition of text (Aoumeur, 2014). They hold the belief that examining texts can give us a
significant amount of information regarding social reality. Fairclough (1992) characterises

a text as a physical object which exists in connection with both discursive and social
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practices. In his own words, Fairclough (2010:95) defines text as the ‘written or spoken
language produced in a discursive event’. Thus, there is a distinction between text and
discourse. A text is viewed as the verbal manifestation of a communicative event (Brown
and Yule, 1983). It is “...the fabric in which discourse is manifested’ (Talbot, 1995:24). This
entails that a text can exist physically whereas discourse is ‘text in context’ (van Dijk,
1990:164). Texts contain linguistic properties or cues (such as grammatical structures) that
help find out the embedded discourses. Texts encompass not only written or spoken forms,
but they also incorporate other modes of semiosis like images (Fairclough, 2003). Images
also have visual structures (such as colour, placement of depicted elements) which help
identify the hidden discourses and meanings. In this thesis, the term ‘text’ is employed to
signify both written language and images. It aims at analysing both written and visual texts
of four Algerian newspapers to expose their discourses and ideologies on women, through
the linguistic and visual choices made in their texts. Not integrating both modes of meaning
making in my analysis would result in an incomplete examination of discourse (Lazar, 1999).

The next section deals with the notion of ideology.

3.3.3.1.4. Ideology

Ideology is a key concept in CDA. According to Thompson (1990), this term emerged during
the late 18th century in France and since then, it has been given different meanings and
definitions. This suggests that the concept of ideology lacks a precise definition. In this
section, | explore some definitions of ideology drawing from the perspectives that have
shaped CDA's understanding of the term. According to Mayr (2008), the different
definitions given to the notion of ideology can be grouped into two main groups: a relativist
definition that views ideology as systems of ideas, assumptions and practices, in addition
to a critical definition which aligns with Marxist theory and considers ideology as serving

the interests of a specific social group. Fairclough (2003), in turn, distinguishes between a
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‘critical’ view as well as a ‘descriptive’ view of ideology. The former standpoint sees
ideology as a form of power, while the latter view considers ideology as encompassing
attitudes and perspectives of social groups, without addressing the power dynamics among
these groups. Karl Marx holds a critical view of ideology by considering the term as being a
system of false and distorted beliefs that the ruled have about the ruling class. That is to
say, the ruling class uses belief systems or ideologies to make the subordination of the
working class within economic structures of inequality appear ‘natural’. This is because the
dominant class controls the means of production, which gives them the ability to make
theirideologies widely accepted by the ruled as ‘common sense’ (van Dijk, 1998). The ruling
class wins the consent of the working class for their exploitation through various means.
One of these methods is the way workers trade their labour power for wages to buy the
commodities they produce, but these commodities are owned and sold by the capitalist
ruling class (Stoddart, 2007). Ideology for Marx takes a material form in the sense that
material reality is the foundation of ideology, which functions to make the subordinate
class accept the exploitative nature of the capitalist mode of production. Hence, opposition
to ideology needs to take a material form by the overthrow of capitalism through
revolutionary action. In short, ideology for Marx is ‘false consciousness’. It prevents the
subordinate class from seeing the world as it really is and works to legitimise the capitalist
mode of production. Later, critical social theorists of the Frankfurt School, including Max
Horkheimer, Theodor Adorno, Benjamin Walter and Herbert Marcuse embraced Marx’s
notion of ideology and expanded it. Unlike Marx which considers the ideological
superstructure as the main arena for obtaining the consent of the subordinate class to
capitalist modes of production, these theorists consider ideology to be spread mainly

through ‘mass culture’ (film, music, newspaper and so on), in addition to scientific and
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technological rationality (Stoddart, 2007). Thus, economic power is not the primary site of

power, exploitation, and resistance.

In CDA, ideology is approached critically by adopting the Marxist view of the term
to refer to the subordination of one social group to others. However, it considers ideology
as an effect of discourse. That is, discourse carries ideological assumptions through the
ways it represents and positions people, things, and events. In this context, Fairclough

(1992:87) considers ideologies as:

significations/constructions of reality (the physical world, social relations,
social identities) which are built into various dimensions of the
forms/meanings of discursive practices, and which contribute to the
production, reproduction or transformation of relations of domination.
This indicates that the meanings assigned to different aspects of the world play a role in
producing, shaping or changing relations of domination. Fairclough (1995:14) further states
that ideology relates to ‘meaning in the service of power’. That is, ideologies, as manifested
in discourses, play a key role in producing relations of domination. The ideologies carried
out by discourse are implicit rather than explicit in the sense that they are often invisible
to people. In other words, ‘[i]deology works through disguising its nature, pretending to be

what it is not’ (Fairclough, 1989:92). CDA, therefore aims at exposing the hidden ideologies

of discourse through close analysis of different types of texts.

In the scope of this study, my stance aligns with the neo-Marxist view, which sees
ideologies as a set of assumptions which work to create and sustain relations of domination
often not in obvious way, through analysis of discourses about gender in the texts of
selected news outlets. Since a ‘critical’ perspective of ideology considers the latter as being
linked to power, | demonstrate, in the next part of the chapter, what the term power

involves.

81



3.3.3.1.5. Power/Hegemony

Power is another salient concept used in CDA research. Like discourse and ideology, power
is defined differently by different scholars. Foucault, as discussed previously, focuses on
the notion of productive power. For him, power ‘produces reality, it produces domains of
objects and rituals of truth’ (Foucault, 1977:194). It is ‘secured not so much by the threat
of punishment, but by the internalization of the norms and values implied by the prevailing

discourses within the social order’ (Mesthrie et al., 2000:324).

Gramsci (1971), drawing on the work of Marx and Engels (1848), developed the
concept of ‘hegemony’ to indicate the role of ideology and culture in the perpetuation of
the state and capitalism. Power, for Gramsci, goes beyond mere economic and political
influence; it encompasses how the dominant group maintains its ideologies, shaping the
perception of the subordinate group that accepts these ideologies as ‘common sense’. He
distinguished between ‘coercion’ and ‘consent’ as two mechanisms of power. That is, for
Gramsci, the power of the ruling class is interwoven with both political society and civil
society. Coercion characterises the former, while the latter constitutes the realm of
hegemony where the majority's consent to the existing order is secured (Fairclough and
Wodak, 1997). Institutions are viewed as responsible for disseminating hegemonic power
(Stoddart, 2007). In this context, Gramsci (1971:242) claims that the state serves an
‘educative and formative role, by showing how the various institutions of civil society
including the family, school, media, workplace, church and so forth are used to sustain the
state and capitalism (Devetak et al., 2011). Donaldson (1993:645) further refers to

‘hegemony’ as:

the winning and holding of power and the formation (and destruction) of
social groups in that process. In this sense, it is importantly about the ways
in which the ruling class establishes and maintains its domination. The ability
to impose a definition of the situation, to set the terms in which events are
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understood and issues discussed, to formulate ideals and define morality is
an essential part of this process.
Thus, hegemony is ‘domination through consent’; it resides beneath the surface and
functions as ‘common sense’ in society. Yet, hegemonic power for Gramsci is always
challenged and depends on historical circumstances which suggests that change in power

relations is possible.

All of the accounts of power discussed above highlight the role of language in
exercising power (Mayr, 2008). Weatherall (2002) explains that power is an integral aspect
of language and inseparable from it. CDA rests on the view that power is hegemonic and
commonsensical, and it is exercised through discursive means. It explores the discursive
construction of (hegemonic) attitudes and opinions, that often appear natural, through
linguistic and non-linguistic means. Therefore, CDA adopts a critical stance in its analysis of
discourse with the aim of revealing how power operates within discourse. In the present
study, by adopting an FCDA perspective, | demonstrate whether the selected Algerian
newspapers, through their representations of women, draw on hegemonic discourses and
ideologies about gender. In the following section of the chapter, | explain the concepts of
‘manifest intertextuality’ and ‘interdiscursivity’ which are important notions that are

applied to the data of the study.

3.3.3.1.6. Intertextuality

This section aims at introducing a pivotal concept in the realm of (feminist) CDA studies
which is ‘intertextuality’. This notion belongs to the second level of analysis of Fairclough’s
(1989, 1992) analytical framework which | apply to the data of the study to analyse
representation of women in four news outlets in Algeria. Therefore, it is important to gain

a deeper understanding of this concept through existing literature, before presenting how
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the term is used for data analysis in the next chapter of the thesis. To begin with, the notion
of intertextuality refers to a text’s interaction with prior texts. It is widely believed that the
literary theorist Kristeva (1986), drawing on Bakhtin’s (1981) work, introduced the term
intertextuality to describe the structural connections between texts (Bullo, 2017). The term
became popular in the 1960s after it was introduced by Kristeva (1986:37), who claims that
‘each text is an intersection of texts where at least one other text can be read’. Bakhtin
(1981:293) uses the term ‘dialogism’ to indicate that ‘the meaning of an utterance is always
half someone else’s’. This means that the meaning of any utterance or piece of text is
derived from its association with other texts. Using this Bakhtinian notion of dialogism,
Kristeva (1986:37) indicates that any given text is understandable through ‘a mosaic of
quotations’. Hence, intertextuality is centered on the principle that texts cannot be
understood or examined in isolation; instead, their meaning emerges through their
interconnectedness with other texts (Richardson, 2007). Building on this view, Kristeva
(1986) proposes two axes of texts: horizontal axis and vertical axis. The former connects
the author and reader of a text, while the latter establishes connections between the text

and other texts.

Within the field of CDA, Fairclough (1992), building on Bakhtin’s and Kristeva’s
works, introduces a systematic approach to intertextuality for practical application. Indeed,
as suggested at the beginning of this section, intertextuality is a fundamental concept
within Fairclough’s model. In this context, Jorgenson and Phillips (2002:70) argue that
Fairclough’s CDA model is founded on the idea that ‘..texts can never be analysed or
understood in isolation — they can only be understood in relation to webs of other texts
and in relation to the social context’. Intertextuality for Fairclough (1992) relates to how
texts have the capacity to reshape previous texts and restructure established conventions

(genres, discourses) to create new ones. That is to say, intertextuality has to do with ‘how
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an individual text draws on elements and discourses of other texts’ (Phillips and Jorgenson,
2002:7). Based on this perspective, Fairclough (1989; 1992; 1995) made a distinction
between two types of intertextuality, namely manifest intertextuality as well as constitutive
intertextuality which is also referred to as interdiscursivity. According to Fairclough
(1992:104) manifest intertextuality is when ‘other texts are explicitly present in the text
under analysis; they are ‘manifestly’ marked or cued by features on the surface of the text
such as quotation marks’. This suggests that manifest intertextuality occurs when a text
overtly incorporates elements from other texts. Besides, there are various ways in which
manifest intertextuality is realised, such as direct quotation, indirect quotation,
paraphrasing and so forth. In the following statements, Fairclough (2003:39-40) summaries

the way manifest intertextuality is realised in a text:

there are various...ways of incorporating elements of other texts. If we think,
for instance, of reported speech, writing or thought, it is possible not only
to quote what has been said or written elsewhere, it is possible to
summarize it. This is the difference between what is conventionally called
“direct speech' (which may quote writing and purported thoughts as well as
speech — e.g. “She said, "I' Il be late’) and forms of “indirect speech' (e.g.
“She said she' d be late’). The former claims to reproduce the actual words
used, the latter does not; a summary may reword what was actually said or
written. Reported speech, writing or thought attributes what is quoted or
summarized to the persons who said or wrote or thought it. But elements
of other texts may also be incorporated without attribution.

As for constitutive intertextuality or interdiscursivity, it relates to ‘the configuration of
discourse conventions that go into its production’ (Fairclough, 1992:104). Indeed, our
language use always draws on already established meanings. Thus, the feature of
interdiscursivity is concerned with the ‘discourses’ and ‘genres’ expressed together within
a particular text (Fairclough, 2003). Fairclough (1992:118) further explains the notion of

{

interdiscursivity as ‘..a matter of how a discourse type is constituted through a

combination of elements of order of discourse’. Fairclough (2001) emphasises that
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interdiscursive analysis operates on two levels. Firstly, it functions paradigmatically by
spotting the genres and discourses incorporated into a text. Secondly, it operates
syntagmatically by examining how these elements function together in the text.
Discourses, as seen in Section 3.3.3.1.2, are ‘semiotic ways of construing aspects of the
world...which can generally be identified with different positions or perspectives of
different groups of social actors’ (Fairclough, 2010:232). In the case of gender, there are
different discourses about women and men which either work to reinforce or challenge
traditional gender norms. Hence, the present study, through applying the feature of
interdiscursivity, seeks to find out the discourses surrounding women in the selected
Algerian newspapers and analyse their ideological implications. Genres, on the other hand,
are ‘semiotic ways of acting and interacting, such as news or job interviews, reports or
editorials in newspapers, or advertisements on TV or the internet’ (Fairclough, 2010:232).
In effect, interdiscursive analysis needs textual analysis which deals with the formal aspects
of a text. This includes an examination of vocabulary, grammar, and syntax, which serve as
the means through which discourses and genres are linguistically expressed. By describing
the formal features of a text, we can understand how language is a site of the construction
of different discourses or meanings about different aspects of the world, and this includes
meanings about gender, which is the main focus of this study. The concept of intertextuality

is linked to hegemony. In this context, Fairclough (1992:102) argues:

The relationship between intertextuality and hegemony is important. The
concept of intertextuality points to the productivity of texts, to how texts
can transform prior texts and restructure existing conventions (genres,
discourses) to generate new ones.

This means that blending hegemony theory with intertextuality is important for exploring

existing power structures and dominant ideologies (hegemonies) and showing how

language plays a key role in reinforcing or challenging these structures (Fairclough, 1992).
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Therefore, the feature of intertextuality is important for investigating social change. That
is, examining the feature of intertextuality within a text serves to explore both the
reproduction of discourses without introducing new discourse types and the potential for
discursive change through innovative combinations of discourse (Jorgenson and Phillips,
2002). The present study applies the notion of intertextuality to investigate discourses and
ideologies about women in the Algerian press. The upcoming section of the present chapter
deals with the notion of discourse as a social construct, which is a key principle adopted in

this thesis.

3.3.4. Gender as a Discursive Construct

As explained in the first part of the chapter, language and gender research during second
wave feminism primarily explored differences in the speech patterns of men and women.
However, the current emphasis of the field has shifted towards the examination of
‘discourse’ in line with the 'discursive turn' in the social sciences. In Section 3.2.2 we have
seen how gender is distinguished from sex as something given to and acquired by sexed
individuals from early socialisation. However, this distinction between sex and gender was
a matter of debate as it sounded ‘...crude, deterministic and misleading’ (Sunderland,
2000:149-150). This was because the concept of attributes and behaviours being given
brings about inquiries, such as “by what or whom?’, ‘given once and for all?’ and of how
‘the female’ and ‘the male’ recipients accepted these attributes and behaviours: passively?
Even graciously?’ (Sunderland, 2000:150). In addition to that, though gender was perceived
as cultural and social, it was often simply mapped into sex (Sunderland, 2004).
Consequently, this paved the way for a new conceptualisation of gender, which is ‘gender
as a discursive construct’, moving away from linking gender with the biological sex of
individuals. That is, poststructuralist ideas that stress the discursive nature of social life

have brought about changes in the conception of the category of gender (Weatherall, 2002)
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which is a key tenet of third wave feminism. The focus has been directed to how gender is
constructed through discourse in interactions and texts. Wodak (2015:699) summarises the

key characteristics of a poststructuralist conceptualisation of gender as follows:

gender diversity (e.g., class, ethnicity, and how these both interact with
gender; multiple masculinities/femininities; differences among ‘women’
and ‘men’); (2) gender being ‘performed’...in an ongoing way, allowing for
agency; performance being achieved partly through language (which is
therefore constitutive); similarly, power being ‘done’ rather than something
speakers ‘have’; (3) ‘local’ or ‘contingent’ explanations for gendered
language patterns and the importance of specific contexts.
Drawing on the notion of discourse, gender is understood not as a possession but as a
concept or a collection of ideas expressed within and through discourse (Sunderland 2004).
It is 'an outcome of discourse in situated contexts and communities of practice' (Lazar and
Kramarae, 2011:221). It is not ‘a stable, prediscursive construct residing in individuals;
rather it emerges in discourse and in other semiotic practices’ (Ehrlich et al., 2014:4). A key
tenet of poststructuralism, as shown in Section 3.3.1, is that meaning is not fixed, rather it
is dynamic. There are different discourses that give meaning to the same aspect of the
world differently. Therefore, there exist ‘varied discourses of gender’ (Eckert and
McConnell-Ginet, 2003 cited in Sunderland, 2004:20) which points to the idea of gender as
being fluid, multiple and continually being constructed in discourse. Cameron (1997 cited
in Sunderland, 2004:5) notes ‘m]en and women... are members of cultures in which a large

amount of discourse about gender is constantly circulating’. Discourse thus is the site

where alternate meanings of gender can occur to change widespread gendered beliefs.

Butler (1990) conceptualises gender to be a discursive construct through her notion
of ‘performativity’. The latter considers gender as ‘the repeated stylization of the body, a
set of repeated acts within a highly regulatory frame that congeal overtime to produce the
appearance of substance, of a natural sort of being’ (Butler, 1990:33). Gender is
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performative in the sense that individuals are actively engaged in the 'doing' of gender.
Hence, it is a verb, something that people constantly do and perform in interaction (Mills
and Mullany, 2011). However, people do not perform their gender in isolation. They draw
on the available discourses in their social context on how men and women should act
(Apostol, 2013). By doing so, they construct and accomplish a wide range of 'femininities'
and 'masculinities' that are available and appropriate within their social contexts
(Litosseliti, 2006). The repeated performance of gender makes it appear as a natural way

of being (Butler, 1990).

In fact, social institutions are seen to have an important influence on the way
gender is constructed (Mills and Mullany, 2011). This gives validity to the present research,
which is based on the principle of gender as being constructed in and through discourse, to
investigate the main discourses and ideologies about women in Algerian news media. The

next section of the chapter explains the notions of ‘femininity’ and ‘masculinity’.

3.3.4.1. Femininity and Masculinity

This section addresses two central terms within language and gender studies, which are
‘femininity’ and ‘masculinity’. In our daily lives, femininity tends to be associated with the
behaviours and roles traditionally assigned to women and girls; whereas masculinity is
closely aligned with those typically attributed to men and boys. Hence, the notions of being
masculine and feminine can be understood in relation to the unconscious, or sometimes
the conscious, association between the concepts of biological sex and societal gender.
According to Connell (1995), masculinity is a position within gender relations and involves
the actions through which individuals, both men and women, participate in shaping that
position. These practices have profound effects on the individuals’ personality, bodily

experiences as well as culture. However, there are different ways of doing masculinity and
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femininity, hence, one would not anticipate having only one type of femininity and
masculinity (Paetcher, 2006). Instead, there are multiple femininities and masculinities.
According to Connell (1995), in any society, there are various forms of masculinity, with
'hegemonic masculinity' being the dominant type when compared to other 'subordinate
masculinities' and the concept of femininity. Hegemonic masculinity is linked to power and
domination, and it encompasses the various traits that men are desired to have in a given

society. Connell (1995:77) defines hegemonic masculinity as:

The configuration of gender practice which embodies the currently accepted
answer to the problem of the legitimation of patriarchy, which guarantees
(or is taken to guarantee) the dominant position of men and the
subordination of women.

This suggests that ‘hegemonic masculinity’ serves to legitimise men’s dominance over
women. Femininity, on the other hand, is a counterpart of masculinity and it is also
understood as a count noun in the sense that it encompasses various forms of femininities.
Nevertheless, unlike hegemonic masculinity, femininity cannot be hegemonic since being
hegemonic is to have power (Paetcher, 1995). Connell (1987) refers to the notion of
emphasised femininity which is equal to being ‘super girly’. In this context, Paetcher
(2006:255-256) argues that ‘[flemininities are not constructed in the ways masculinities
are; they do not confer cultural power, nor are they able to guarantee patriarchy’. This
shows a dualistic relationship between femininity and masculinity, where masculinity is
linked to power and dominance, while femininity is connected to powerlessness and
subordination. Yet, Schippers (2007) indicates that the definition of hegemonic masculinity
should include its connection to femininity, forming a complementary and hierarchical
relationship. Emphasising the pivotal link between masculinity and femininity, Schippers
(2007) introduces the concept of ‘hegemonic femininity’, which refers to characteristics

that are perceived to be ‘feminine’ that both establish and legitimise a hierarchical and
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complementary relationship to hegemonic masculinity. This, according to Schippers (2007),
plays a role in reinforcing men's dominance over women in society. Hegemonic femininity
dominates other forms of femininities, but this works to uphold the interests of the gender
order and reinforces male domination. Schippers (2007) also identifies the concept of
‘pariah femininities’. The latter is defined as ‘characteristics or practices [of hegemonic
masculinity] that, when embodied by women in the setting, are simultaneously stigmatized
and feminized’ (Schippers, 2007:96). This suggests that, within gender ideology, hegemonic
masculinity must be reserved for men and hegemonic femininity must be confined to
women. In other words, men who exhibit hegemonic feminine features, such as physical
weakness an